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s L/1 

1 crolls from the Dead Sea, the exhibition described in this catalog, includes 

 twelve fragmentary scrolls as well as a selection of archeological artifacts י

excavated at the Qumran ruin in the Judean Desert. These scrolls and artifacts 

also form the nucleus of two related exhibitions, the first at the New York Pub- 

lie Library and the second at the M. H. de Young Memorial Museum in San 

Francisco. The Library of Congress is publishing this catalog on behalf of all 

the venues, in association with the Israel Antiquities Authority. 

The Israel Antiquities Authority approached the Library of Congress in De- 

cember 1991 with an extraordinary proposal: to organize an exhibition of sc- 

lected Dead Sea Scrolls from its collections in Jerusalem. I communicated our 

keen interest immediately. After all, from the moment of their discovery in 

1947, these manuscripts have ignited the imagination of specialists and non- 

specialists alike. Hidden for almost two thousand years in remote caves, the 

Dead Sea Scrolls are regarded by many as the greatest manuscript find of the 

twentieth century. 

At the Library of Congress we have augmented the items borrowed from 

the Israel Antiquities Authority with materials from our own Hebraic, rare 

book, manuscript, motion picture, print, map, and photographic collections. 

We describe these supplementary materials in a separate interpretive brochure. 

This catalog uses the scrolls, artifacts, and supplementary materials to relate 

the story of the scrolls’ discovery and to provide their historical and archeo- 

logical context. We introduce the texts with transcriptions, translations, and 

explanations; explore the various theories concerning the nature of the Qum- 

ran community, its identity, and its theology; and discuss the challenges fac- 

ing modern researchers as they struggle to reconstruct the texts and contexts 

from the thousands of fragments that remain. The exhibition enables visitors 

to understand the nature and working methods of archeologists, historians, 

linguists, and paleographers. 

It is especially fitting that this historic exhibition is opening at the Library 

of Congress, because the first time the Dead Sea Scrolls were exhibited in the 

United States was in October 1949, in the Great Hall of the Library’s Thomas 

Jefferson Building. The three Dead Sea Scrolls then displayed belonged to Mar 

Athanasius Yeshua Samuel, Metropolitan of the Syrian Jacobite Monastery of 

St. Mark in Jerusalem, who purchased them from a Bethlehem antiquities 

dealer and then brought them to the United States in early 1949. These scrolls 

were sold by the Metropolitan in 1954 and are currently on display in Israel’s 

Shrine of the Book, the Jerusalem museum that was dedicated to the discov- 

eries in the Judean Desert. 

This exhibition reflects the Library’s abiding interest in mounting exhibitions 

that present and interpret the written legacy of world civilizations. Other such 

exhibitions include Living Traditions of Russian Faith: Books and Manuscripts 

Foreword 

James H. Billington 

Librarian 

of Congress 
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of the Old Believers (May 31 to June 29,1990), From the Ends of the Earth: Ju- 

daic Treasures of the Library of Congress (June 19 to September 8, 1991), and 

Rome Reborn: The Vatican Library and Renaissance Culture (January 8 to April 

30, 1993)• From the Ends of the Earth, which marked the seventy-fifth an- 

niversary of the establishment of the Hebraic collections of the Library of Con- 

gress, documented the national library’s long-standing commitment to collect, 

preserve, and make available materials relating to the spiritual and cultural her- 

itage of the Jewish people. 

Scores of talented individuals, working in Jerusalem, New York, San Fran- 

cisco, and Washington, have collaborated to make this complex undertaking 

possible. At the Library of Congress the project team included Norma Baker, 

director of development; Irene Burnham, director of interpretive programs; 

Michael W. Grunberger, head of the Hebraic Section; Doris A. Hamburg, act- 

ing conservation officer; and Tambra Johnson, registrar. 

Once again it is my pleasant duty to thank the Project Judaica Foundation 

and especially its president, Mark E. Talisman, who continues to provide stead- 

fast and generous support for the Judaic program at the national library. The 

foundation’s support for this project from its inception has made possible this 

exhibition and its catalog. 

This complex international traveling exhibition carried with it extensive se- 

curity, preservation, courier, and shipping requirements. We are deeply grate- 

ful for the indemnification provided by the Federal Council on the Arts and 

the Humanities for the scrolls and artifacts borrowed from the Israel Antiqui- 

ties Authority. We are thankful, as well, for the logistical support and creative 

solutions provided by Delta Air Lines, the official airline of this exhibition. 

Additional support has come from Hilton International. 

I am pleased that our efforts at the Library of Congress will permit these 

scrolls and artifacts to be seen by hundreds of thousands of visitors at the ex- 

hibition’s respective venues in Washington, New York, and San Francisco. This 

exhibition is the result of rewarding cooperation between the Library of Con- 

gress and its partners, the Israel Antiquities Authority, the New York Public 

Library, and the Fine Arts Museums of San Francisco. We are especially grate- 

ful to Gen. Amir Drori, the director of the Israel Antiquities Authority, under 

whose leadership this exhibition was conceived and executed. Reflected 

throughout the exhibition and catalog are the skills and expertise of the Israel 

Antiquities Authority’s talented staff of curators and conservators. 

This catalog includes a preface by my late friend and colleague Father Tim- 

othy Healy, president of the New York Public Library. Written not long be- 

fore he died on December 30,1992, the preface captures his unique combina- 

tion of faith, humor, and scholarship. He was a great leader of a great library, 

and he will be sorely missed by friends of libraries and learning the world over. 



This publication celebrates a happy event: the opportunity has finally pre- 

sented itself for the Israel Antiquities Authority to exhibit a representative 

selection of original manuscripts of the Dead Sea Scrolls, together with related 

artifacts from the excavations at the Qumran site. The story of the discovery of 

these fascinating two thousand-year-old manuscripts has been related before: 

how the first cache of scrolls was revealed in 1947, how they were then pur- 

chased, and how excavations conducted in the area yielded further scrolls. 

The difficulties in presenting the scrolls to the public, however, have fre- 

quently been distorted. It has always been our intent to unravel the meaning 

of these intriguing manuscripts and to present the findings to the public in a 

balanced and just manner. Scholars have been toiling at this task since the early 

days after the discovery. Hundreds of volumes have been published on the 

scrolls, and many more are expected. Nevertheless, it may be years before the 

true meaning and implications of these texts are fully comprehended. Our para- 

mount concern has long been that the texts themselves be more widely viewed 

without endangering the state of their preservation. 

It is toward this end that a carefully arranged showing of selected biblical 

and sectarian scrolls seemed a fitting endeavor. The timing of this exhibition 

appears to coincide with the demand of an increasingly wide and curious pub- 

lie for more information on the Dead Sea Scrolls. Much ink has been spilled 

on their “mystery.” Texts that unfold not only the occurrences of two thousand 

years ago but also deeply rooted convictions are indeed mystifying. But these 

texts are not secret, and it is with pleasure that we, as keepers of the scrolls, are 

able to share a sampling with interested lay persons and scholars. 

The splendid premises of the Library of Congress, the New York Public Li- 

brary, and the M. H. de Young Memorial Museum are beyond doubt worthy 

stages for the display of this cherished collection of manuscripts—a cultural 

legacy common to the major monotheistic religions. The present exhibition is 

a product of fruitful collaboration among the Library of Congress, the New 

York Public Library, and the Israel Antiquities Authority. The initiative of Li- 

brarian of Congress James H. Billington, the president of the New York Pub- 

lie Library, Timothy Healy, and the enthusiastic cooperation of their staffs en- 

couraged our own staff in its efforts to prepare this project. We are grateful to 

them all. 

Our warm gratitude and appreciation are extended to Shelby White, Leon 

Levy, Estanne Abraham-Fawer, and Cyril Stein for their generosity and sup- 

port of this and other projects of the Israel Antiquities Authority. Special 

thanks are due the Wolfson Family Charitable Trust for its generous contri- 

bution toward the Dead Sea Scrolls preservation project and to the Israel Min- 

istry of Foreign Affairs and Shmuel Hadas for their continuous support. 

Israel 

Antiquities 

Authority 

Amir Drori 

Director 
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New York 

Public 

Library 

Timothy S. Healy 

President 

n December 1991 Gen. Amir Drori, director of the Israel Antiquities Au- 

thority, visited the New York Public Library and raised with us the possi- 

bility of an exhibition based on the Dead Sea Scrolls. It was clear immediately 

that it would not be enough merely to show the scrolls, pinned on the wall as 

objects of veneration. Any exhibition worthy of the name would have to set 

them in a living context, bring them back to the life they once had for those 

who wrote them, and show their relevance for us two thousand years later. 

Because the New York Public Library believed that it had the resources to 

do this, we agreed to cooperate with the Israel Antiquities Authority and the 

Library of Congress to develop an exhibition of the scrolls and supplement it 

with artifacts on loan from Israel that were found near the scrolls and are 

known to be contemporary with them. For the presentation in New York, 

these materials would be enhanced by books, maps, and manuscript materi- 

als from the library’s own collections. 

At the time of General Drori’s visit, the Dead Sea Scrolls were much in the 

daily press. Scholar after scholar, mounted in full battle array, poured forth 

scorn and contumely on every other scholar brave enough to wander the Dead 

Sea landscape. In no sense did the New York Public Library wish to involve 

itself or its people in the give-and-take of the learned vendettas that make the 

academic world such an endearingly nasty place in which to live and work. 

Any research library as inclusive as this one has a catholicity of view that ren- 

ders it immune to the ebb and flow of even the most learned venom. 

The oldest scrolls appear to go as far back as the third century b.c.e., with 

the very real possibility, as Robert Alter points out in Commentary, that some 

of the texts are echoes of much earlier documents. They were written for and 

by a religious commune situated outside Jerusalem. That commune was the 

forerunner of at least some contemporary religious groups in that it appears 

to have lived in total isolation, with heavy apocalyptic expectations. Alter says, 

“They withdrew from the teeming city to a rock-strewn desert, hearkening to 

the voice of their master and awaiting the destruction of their enemies.” 

The scrolls contain fragments of all the books of the Hebrew Bible (with 

the exception of Esther) as well as a complete text of Isaiah. Such manuscripts 

are important for those who labor at the history of the Bible, but, as Alter 

points out, the fragments of the Apocrypha are more illuminating because we 

have known them so far only in Greek or Latin. Now, for the first time, the 

scrolls give us Hebrew or Aramaic originals of works we previously could 

read only in translation. 

The scrolls are clearly the works of a small sect, convinced that it was con- 

tinuing the great age of the composition of the Bible (historical distance 

notwithstanding) and essentially withdrawn from the vibrant, concomitant 

beginnings of both Rabbinical Judaism and Christianity. Alter comments that 

such an orientation toward history joined to a removal from the give-and- 

take of daily life encourages “megalomaniac self-importance and a contempt 
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for others as well as a kind of hallucinatory relation to present events.” We 

would be hard put to find a more adequate general comment on the scholarly 

brawl that has erupted over the past three years. 

At the same time, their cloistered nature is one aspect of the scrolls that 

suits a research library. The community from which they came was the keeper 

of a live and very great tradition, no matter what use they intended at a given 

moment to make of it. In that sense Qumran was a place of quiet, of research, 

of withdrawal and reflection. Seen by themselves the scrolls are dark, myste- 

rious, and, except by an expert, indecipherable. The same is profoundly true 

of research in most subjects, as well as of the places that house the materials 

for research. All of us at the New York Public Library thought that it was ap- 

propriate for this house of learning to exhibit works that came from a con- 

templative community striving both to understand and to escape the rigors 

of living under an imposed cosmopolitanism, in a time of strife, when it was 

all too easy to imagine the ending of worlds. 

In a far more local sense, this exhibition also tells us about the Jewish Di- 

vision of the New York Public Library. That division was established in 1897, 

only two years after the founding of the library itself and well before the open- 

ing of the great building on 42nd Street and Fifth Avenue. Since those early 

days it has been a valuable research and reference tool for a hugely varied pub- 

lie. It was the workshop for those who compiled the Jewish Encyclopedia at the 

beginning of the century, and it was where Eliezer Ben Yehuda, the father of 

modern Hebrew, labored during World War I on his monumental Complete 

Dictionary of Ancient and Modern Hebrew. 

In tribute to this service, once the library had restored the D. Samuel and 

Jeane H. Gottesman Exhibition Hall in 1984, within a few years it brought 

before the public a sampling of its riches in Judaica. That exhibition, A Sign 

and a Witness: 2,000 Years of Hebrew Books and Illuminated Manuscripts, 

drew attention in America and abroad to the New York Public Library as a 

major resource for Jewish studies. The exhibition itself consisted of a dazzling 

array of Hebrew manuscripts, including the Dead Sea Scroll known as the 

Nahum Commentary and a collection of illuminated medieval manuscripts 

drawn from Europe, America, and Israel. About half of the 180 items in this 

memorable exhibition were from the library’s own holdings. 

The library is pleased and proud to present this new exhibition of the scrolls 

themselves. Peering through them into a past that we know only through 

fragments of fact and mountains of conjecture is a humbling experience. Few 

of the thousands who will look at them will be able to decipher their script, 

but everyone who stands before them will feel close to men and women 

caught in a time of strife, trouble, fright, and hope two thousand years ago. 

At least in these dimensions, they speak prophetically to our own days. 

We offer thanks to Gen. Amir Drori and his staff at the Israel Antiquities 

Authority for being the “onlie begetter” of the exhibition itself and for their 



constant help, good will, thoughtfulness, and generosity through the process 

of putting it together. We also extend thanks to our esteemed colleague James 

H. Billington and his staff at the Library of Congress for sharing with us the 

joy of planning and realizing the complicated but fascinating exhibitions at 

our libraries. 

The New York Public Library congratulates Susan F. Saidenberg, the man- 

ager of exhibitions, and her dedicated staff. Thanks also are due Leonard S. 

Gold, the Dorot chief librarian of the library’s Jewish Division, who is our 

curator of this exhibition. 

Finally, to everyone who will see for the first time the scrolls in all their 

mysterious beauty, we offer the library’s welcome to a trip that takes us back 

two thousand years to a past all of us share. 



e are delighted to welcome Scrolls from the Dead Sea to the Fine Arts 

Museums of San Francisco. The exhibition at the M. H. de Young 

Memorial Museum marks the first opportunity the people of the Bay Area have 

had to see these exciting works of great cultural significance. Although they 

are not works of art themselves, the scrolls offer the promise of greater un- 

derstanding of Judaism and the origins of Christianity, which inspired many 

great works of art. 

Antiquities have played an important role in this museum since its founding, 

both in special exhibitions and as important elements of our permanent collec- 

tion. During the past twenty years, major exhibitions such as The Vatican Col- 

lections: The Papacy and Art, The Search for Alexander, and Treasures of Tut- 

ankhamun gave Bay Area viewers a look at the art and culture of Rome, Greece, 

and ancient Egypt. Scrolls from the Dead Sea offers a glimpse of a different cul- 

ture, one that is equally a cornerstone of Western civilization. 

Scholarship is the common ground between this exhibition and the art mu- 

seum. Art historians, whether striving to understand and interpret the art of 

long ago or of today, follow similar paths and require the same profound depth 

of knowledge as biblical scholars struggling to piece together the clues hidden 

in the Dead Sea Scrolls. Each new step these scholars take, whether presented 

as an exhibition or in some other way, offers the public the opportunity for 

greater understanding of our past and present. 

Many people have been involved in realizing Scrolls from the Dead Sea in 

San Francisco. Our thanks must go first and foremost to Bernard and Barbara 

Osher and the Osher Foundation, whose enthusiastic support made it possi- 

ble to bring the exhibition to San Francisco. I would also like to extend my 

thanks to Delta Air Lines, the official airline of the exhibition, for its valuable 

contribution. On the staff of the Fine Arts Museums, particular recognition 

must go to Steven Nash, associate director and chief curator; Melissa Leven- 

ton, acting curator of textiles and curator for this exhibition; and Renee Beller 

Dreyfus, curator for interpretation and antiquities. It has been our pleasure to 

collaborate with our colleagues in New York, Jerusalem, and Washington, 

D.C.; I would like to express my gratitude to Irene Burnham and Michael W. 

Grunberger at the Library of Congress, Ayala Sussmann and Ruth Peled at the 

Israel Antiquities Authority, and Susan F. Saidenberg and Leonard S. Gold at 

the New York Public Library for sharing with us their vision and expertise. 

M. H. 

de Young 

Memorial 

Museum 

Harry S. Parker III 

Director 

Pine Arts Museums 

of San Francisco 
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Project 

Judaica 

Foundation 

Mark E. Talisman 

President 

hen I was barely ten years old, the discovery of the Dead Sea Scrolls 

was front-page news in our local newspaper. These stories were the 

stuff that set a young boy dreaming. An ancient world—artifacts from which 

our contemporary biblical printed word, concepts, and religious beliefs were 

drawn was suddenly made real to millions of us. When the caves at Qumran 

were opened, mysteries began to unravel, fascinating everyone from scholars 

to children. 

The Israel Antiquities Authority deserves great credit for having inspired this 

exhibition. Even though resources are dear, Gen. Amir Drori, his able associ- 

ate Jacob Fisch, and their colleagues have been unstinting in their assistance. 

Their cooperation has allowed our talented partners at the Library of Congress, 

Michael W. Grunberger, Doris A. Hamburg, and Irene Burnham and their 

staffs, to develop a highly educational, beautifully designed exhibition. 

Librarian of Congress James H. Billington, with whom we previously had 

the pleasure of working to allow the public to see the jewels of the Library’s 

Hebraic collection, deserves public tribute and gratitude. He has been devoted 

to making sure the American people have full access to all the treasures of our 

great national library. When David Peleg of the Embassy of Israel asked me 

whether Dr. Billington would consider hosting this exhibition of the Dead Sea 

Scrolls, it took only as long as a return telephone call for Dr. Billington to agree 

enthusiastically. 

Public recognition and thanks are due Bernard and Barbara Osher of San 

Francisco. These modest, gentle persons responded with enthusiasm and 

alacrity to provide the critical principal funding. Their generosity allowed the 

entire complicated exhibition process to advance at an unusually rapid pace 

without sacrificing quality and dignity. 

Others were inspired by the Oshers’ example, providing funding that com- 

pleted what otherwise could have been an impossible process in a difficult eco- 

nomic environment. The Jewish Community Federation/Louis Dessauer Trust 

of San Francisco and the Jewish Community Endowment Fund of the Jewish 

Community Federation of San Francisco, the Peninsula, Marin and Sonoma 

Counties each contributed generously to make this exhibition a reality. 

The United Jewish Endowment Fund of the UJA Federation of Greater 

Washington has always participated early on beginning with our first major 

exhibition, The Precious Legacy, as well as with From the Ends of the Earth: 

Judaic Treasures of the Library of Congress, and now with Scrolls from the 

Dead Sea. Melvin and Ryna Cohen also have been stalwarts, responding with 

assistance when it was most needed. George and Phyllis Cohen have been en- 

thusiastic in their support. Arlene and Raymond Zimmerman have been part- 

ners in each endeavor, knowing how much their support counts each time. 

Rhoda and Richard Goldman’s support is gratefully acknowledged here, for 

all that they do is good. 

Lemmon Company’s assistance is most welcome, and Marc A. Goshko’s 
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efforts most appreciated. We are pleased also to acknowledge the support for 

this project shown by the Zabludowicz Trust. 

Phyllis Cook, with whom I have had the long joy of working, is a person of 

vision who really cares about quality. Her unstinting advice and assistance were 

crucial in bringing the Dead Sea Scrolls to the American public. Wayne Fein- 

stein was helpful to this entire process as well. 

A number of very close friends continue to help. They are Lauren and Joel 

Jacob, Morey and Sondra Myers, Frank Ridge, Norman and Dulcie Rosen- 

feld, and Alyn and Marlyn Essman. 

Father Timothy Healy, the late president of the New York Public Library, 

was a friend of very long standing. His untimely death has truly caused a void 

that will not be filled. Yet his vision in agreeing to host the exhibition of the 

scrolls at the library was typical of his commitment to scholarship and public 

access. His last written words found among these pages demonstrate how im- 

portant he was to us all and how much he will be missed. 

Harry S. Parker III quickly agreed to exhibit the scrolls at the M. H. de 

Young Memorial Museum, one of the highly acclaimed Fine Arts Museums of 

San Francisco, which he directs. By doing so he guarantees that thousands of 

visitors to his great institution on the West Coast will enjoy this learning ex- 

perience. We are all most grateful. 

My colleagues on the board of the Project Judaica Foundation, who also are 

close friends, have helped realize other impossible dreams to allow children 

and their parents to learn by seeing real objects of history. Sandra Weiner, Sam 

Golman, Arnold C. Greenberg, and David Farber are powerful forces for good. 

I know that they sometimes dread hearing from me, yet they still respond with 

good humor and effectiveness. Patrick McMahon, executive director of the 

foundation, has skillfully and quietly supported all our efforts. 

Most of all, my wife, Jill, deserves accolades for having endured long nights 

as I sought to accomplish the goals of yet another worthy project. But she was 

always enthusiastic, and the support of our two children, Jessica and Raphael, 

made the project’s goals easier to reach. 

Too often our society has reduced support for cultural endeavors when un- 

derstandable human service needs had to be met. Yet when our children have 

the opportunity to dream dreams through such cultural experiences —under- 

standing where we all have come from—the future of our country is brighter 

and more assured. The realization of this exhibition is a great tribute to those 

who provided the funds, each of whom recognizes the importance of nurtur- 

ing the minds and souls of our people as we continue to strive to guarantee 

their futures. 
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F 1 or the past several years the Dead Sea Scrolls have been the subject of in- 

tense public interest. Newspaper and television reports have chronicled— 

and fueled—the controversy surrounding the slow pace of scroll publication. 

The “liberation” of the scrolls occurred in late 1991, as unauthorized microfilms, 

photographic reproductions, and computer-driven reconstructions were made 

widely available. 

The publication controversy is rooted in the special circumstances sur- 

rounding the acquisition of the scrolls. Within a decade of their discovery in 

1947 all the scrolls but one (the Temple Scroll) had been uncovered and were 

housed in two Jerusalem repositories, one located in territory controlled by Is- 

rael and the other in territory controlled by Jordan. The scrolls in Israeli hands— 

larger and more intact—were published in short order. 

When hostilities ceased in 1949 an intensive search for more scrolls was 

mounted. Eleven scroll caves were discovered. By far the most important was 

Cave 4, which contained thousands of fragments from hundreds of composi- 

tions. They were removed to the Rockefeller Museum, where they were sorted 

and stored between glass plates. The myriad fragments were first sorted into com- 

positions and then organized further according to scribal hand. This task fell to 

an eight-member team of scholars formed in 1953 as the official publication 

group, led by Pere Roland de Vaux, head of the Ecole Biblique in Jerusalem. No 

Jewish or Israeli scholars were invited to join the team. 

The work proceeded slowly. The first volume of Discoveries in the Judaean 

Desert, the official publication series, was released in 1955. Volumes II and III 

appeared in 1961 and 1962 respectively. In 1965, with the publication of the 

Psalms Scroll (catalog no. 5) as Volume IV, the series tide was changed to Dis- 

coveries in the Judaean Desert of Jordan, adding a dash of politics to the al- 

ready volatile mix. The fifth volume, which was in press in 1967 and published 

in 1968, also carried this series title. In the wake of the 1967 Arab-Israeli War, 

the Rockefeller Museum building came under Israeli control, but the authori- 

ties chose to honor the original arrangements. The pace of publication slowed 

even further. Volume VI took a decade to complete, appearing only in 1977. 

That year scholar Geza Vermes warned that “unless drastic measures are taken 

at once, the greatest and most valuable of all . . . Hebrew and Aramaic manu- 

script discoveries is likely to become the academic scandal par excellence of the 

twentieth century.” His warning was not heeded: It took five years to publish 

Volume VII, and Volume VIII appeared eight years later, in 1990. Hershel 

Shanks, editor of Biblical Archaeology Review, took up the cause in the mid-1980s, 

using his popular magazine to attack restricted access to the manuscripts. 

In 1988 Gen. Amir Drori was appointed head of the Israel Department of 

Antiquities (later Israel Antiquities Authority). Emanuel Tov, an Israeli scholar, 

was designated editor-in-chief of the scroll publication committee. Under his 

direction deadlines were set and the number of scholars with scroll assignments 

grew from eight to more than fifty. 
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Despite these steps public pressure increased as Hershel Shanks and others 

recast the issue as one of intellectual freedom and the right of all scholars—not 

just members of the scroll “cartel”—to have access to the scrolls. Editorials sup- 

porting his position appeared in newspapers across America. Some persons even 

asserted that access was restricted because the scrolls contained untold secrets 

that, once revealed, would undermine the foundations of established religions. 

The Israel Antiquities Authority believed that the steps already taken would lay 

to rest the issue by the year 2000. 

As often happens, however, events overtook debate. In the fall of 1991 the 

Huntington Library announced that it would make available to scholars secu- 

rity copies of photographs of the scrolls deposited in its vaults. Next, two He- 

brew Union College scholars developed a computer program that reconstructed 

Cave 4 texts from a decades-old concordance. The first fascicle of the recon- 

structions was published in late 1991, as was a two-volume edition of scroll pho- 

tographs. Both the computer reconstruction and the facsimile edition were is- 

sued by the Biblical Archaeology Society, headed by Hershel Shanks. Closing 

the circle, the Israel Antiquities Authority announced that it would be issuing 

an authorized microfiche edition, complete with detailed indexes. 

This exhibition, opening at the Library of Congress and traveling to New York 

and San Lrancisco, is not the first in the United States. That occurred in 1949 — 

also at the Library of Congress. Three scrolls—the Isaiah Scroll, the Habakkuk 

Commentary, and the Community Rule—were displayed. Lrom the Library the 

exhibition traveled to die Walters Art Gallery in Baltimore, Duke University, the 

Oriental Institute of the University of Chicago, and the Worcester Art Museum. 

In 1965 the Smithsonian Institution, in cooperation with the government of 

Jordan and the Palestine Archaeological Museum (the Rockefeller Museum), 

mounted an international traveling exhibition entitled Scrolls from the Wilder- 

ness of the Dead Sea. This exhibition embraced a full range of fragmentary 

scrolls (including catalog no. 5) as well as related artifacts. Lrom Washington it 

traveled to Philadelphia, Berkeley, Claremont, Omaha, and Baltimore and then 

to Ottawa and Toronto and finally to Great Britain. 

The exhibit Treasures of the Holy Land, shown at the Metropolitan Museum 

of Art in 1986-87, included one scroll, the Habakkuk Commentary, from the 

Shrine of the Book in Jerusalem. The exhibition traveled to Los Angeles and 

Houston. The New York Public Library included the Nahum Commentary, also 

from the Shrine of the Book, in its 1988 exhibit A Sign and a Witness: 2,000 

Years of Hebrew Books and Illuminated Manuscripts. 

This exhibition catalog is divided into two main sections. The first, “Prom the 

Scroll Caves,” describes the twelve scroll fragments included in the exhibition. 

The second section, “Lrom the Qumran Ruin,” presents artifacts excavated at 

the nearby Qumran ruin in addition to a number of items from the caves. 

Exhibitions of the 
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The curatorial descriptions of the scrolls include the following elements: 

1. an exhibit number 

2. a translated name for the scroll (e.g., Hosea Commentary) 

3. a transliterated name (e.g., Pesher Hoshe‘a) 

4• the name of the scroll in Hebrew 

5. the scroll’s classification number. The traditional notation generally includes 

some or all of the following information: the number of the cave in which the 

fragment was uncovered; the location of the cave; the number assigned to the 

overall fragment; an abbreviated name; and the specific fragment number (e.g., 

the classification number 4QpHosa would indicate cave 4, Qumran, Pesher 

Hoshe‘a, fragment a). 

6. an approximation of the period in which the scroll was copied 

7. measurements of the fragment in centimeters and inches 

8. a description of the scroll. References to scholarly articles and monographs 

on the fragment are located at the foot of the entry. 

9. a translation of the scroll by a leading scholar as well as a transcription into 

Hebrew script of a portion of the text. Translated and transcribed text enclosed 

in brackets indicates letters, words, or passages supplied by the translator or 

transcriber. Large brackets around the scroll fragments assist the reader in lo- 

eating the transcribed portions. 

The second section of the catalog, “From the Qumran Ruin,” describes the 

archeological artifacts. They are organized by material, such as pottery, wood, 

leather, and textiles. Brief introductions and captions describe the materials 

and their uses. 

Scrolls from the Dead Sea brings before the American people a selection 

from the very scrolls that have been the focus of so much recent scrutiny and 

speculation. It is our hope that this exhibition and catalog will lead to a greater 

understanding of the turbulent period in which the Dead Sea Scrolls were 

copied —a period that set the stage for the emergence of modern Judaism and 

Christianity. It is our hope also that this exhibition will encourage a better un- 

derstanding of the challenges and complexities connected with scroll research. 

We have aimed to create a realistic expectation of the potential fruits of scroll 

research as well as an appreciation for the considerable patience, skill, and per- 

sistence of those charged with gathering the harvest. 

Abbreviations 

b. c.e. Before the Common Era, an alternate designation for b.c. 

c. e. Common Era, an alternate designation for A.D. 

ca. Circa, about or around a date 

vacat Space left intentionally by the scribe 
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ncient Hebrew scrolls accidentally discovered in 1947 by a Bedouin boy 

have kindled popular enthusiasm as well as serious scholarly interest over 

the past hall century. The source of this excitement is what these Dead Sea Scrolls 

reveal about the history of the Second Temple period (520 B.C.E.-70 C.E.), par- 

ticularly from the second century b.c.e. until the destruction of the Second Tern- 

pie in 70 C.E. — a time of crucial developments in the crystallization of the 

monotheistic religions. 

The Judean Desert, a region reputedly barren, defied preconceptions and 

yielded an unprecedented treasure. The young Ta‘amireh shepherd was cer- 

tainly unaware of destiny when his innocent search for a stray goat led to the 

fateful discovery of Hebrew scrolls in a long-untouched cave. One discovery 

led to another, and eleven scroll-yielding caves and a habitation site eventually 

were uncovered. Since 1947 the site of these discoveries—the Qumran region 

(the desert plain and the adjoining mountainous ridge) and the Qumran site— 

have been subjected to countless probes; not a stone has remained unturned 

in the desert, not an aperture unprobed. The Qumran settlement has been ex- 

haustively excavated. 

The first trove found by the Bedouins in the Judean Desert consisted of 

seven large scrolls from Cave 1. The unusual circumstances of the find, on the 

eve ol Israel’s war of independence, obstructed the initial negotiations for the 

purchase of all the scrolls. Shortly before the establishment of the state of Is- 

rael, Professor E. L. Sukenik of the Hebrew University clandestinely acquired 

three of the scrolls from a Christian Arab antiquities dealer in Bethlehem. The 

remaining four scrolls reached the hands of Mar Athanasius Yeshua Samuel, 

Metropolitan of the Syrian Jacobite Monastery of St. Mark in Jerusalem. In 

1949 he traveled to the United States with the scrolls, but five years went by 

before the prelate found a purchaser. 

On June 1,1954, Mar Samuel placed an advertisement in the Wall Street Jour- 

nal offering “The Four Dead Sea Scrolls” for sale. The advertisement was 

brought to the attention of Yigael Yadin, Professor Sukenik’s son, who had 

just retired as chief of staff of the Israel Defense Forces and had reverted to his 

primary vocation, archeology. With the aid of intermediaries, the four scrolls 

were purchased from Mar Samuel for $250,000. Thus, the scrolls that had 

eluded Yadin’s father because of the war were now at his disposal. Part of the 

purchase price was contributed by D. S. Gottesman, a New York philan- 

thropist. His heirs sponsored construction of the Shrine of the Book in 

Jerusalem’s Israel Museum, in which these unique manuscripts are exhibited 

to the public. 

The seven scrolls from Cave 1, now housed together in the Shrine of the 

Book, are Isaiah A, Isaiah B, the Habakkuk Commentary, the Thanksgiving 

Scroll, the Community Rule (or the Manual of Discipline), the War Rule (or 

the War of Sons of Fight Against the Sons of Darkness), and the Genesis Apoc- 

ryphon, the last being in Aramaic. All the large scrolls have been published. 
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The Caves. At least a year elapsed between the discovery of the scrolls in 1947 

and the initiation of a systematic archeological investigation of the Qumran 

site. The northern Dead Sea area, the location of Qumran, became and re- 

mained part of Jordan until 1967. The search for scroll material rested in the 

hands of the Bedouins, who ravaged the Cave 1 site, no doubt losing precious 

material in the process. 

Early in 1949 the cave site was finally identified by the archeological author- 

ities of Jordan. G. Lankester Harding, director of the Jordanian Antiquities De- 

partment, undertook to excavate Cave 1 with Pere Roland de Vaux, a French 

Dominican priest who headed the Ecole Biblique in Jerusalem. Exploration of 

the cave, which lay one kilometer north of Wadi Qumran, yielded at least sev- 

enty fragments, including bits of the original seven scrolls. This discovery es- 

tablished the provenance of the purchased scrolls. Also recovered were archeo- 

logical artifacts that confirmed the scroll dates suggested by paleographic study. 

The Bedouins continued to search for scrolls, as these scraps of leather 

proved to be a fine source of income. Because Cave 1 had been exhausted by 

archeological excavation, the fresh material that the Bedouins were offering 

proved that Cave 1 was not an isolated phenomenon in the desert and that 

other caves with manuscripts also existed. 

The years between 1951 and 1956 were marked by accelerated activity in both 

the search for caves and the archeological excavation of sites related to the 

manuscripts. An eight-kilometer-long strip of cliffs was thoroughly investi- 

gated. Of the eleven caves that yielded manuscripts, five were discovered by 

the Bedouins and six by archeologists. Some of the caves were particularly rich 

in material. Cave 3 preserved two oxidized rolls of beaten copper (the Copper 

Scroll), containing a lengthy roster of real or imaginary hidden treasures—a 

tantalizing enigma to this day. Cave 4 was particularly rich in material: 15,000 

fragments from at least six hundred composite texts were found there. The last 

manuscript cave discovered, Cave 11, was located in 1956, providing extensive 

documents, including the Psalms Scroll (catalog no. 5), an Aramaic targum of 

Job, and the Temple Scroll, the longest (about twenty-nine feet) of the Qum- 

ran manuscripts. The Temple Scroll was acquired by Yigael Yadin in 1967 and 

is now housed alongside the first seven scrolls in the Shrine of the Book at the 

Israel Museum in Jerusalem. All the remaining manuscripts, sizable texts as 

well as minute fragments, are stored in the Rockefeller Museum building in 

Jerusalem, the premises of the Israel Antiquities Authority. 

KhirhetQumran (The Qumran Ruin). Pere de Vaux gradually realized the need 

to identify a habitation site close to the caves. Excavating such a site could pro- 

vide clues that would help identify the people who deposited the scrolls. 

The ruins of Qumran lie on a barren terrace between the limestone cliffs of 

the Judean Desert and the maritime bed along the Dead Sea. The excavations 

uncovered a complex of structures, 262 by 328 feet (80 by 100 meters), pre- 
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Plates, bowls, and 

goblets were found in 

one room at Qumran, 

with dozens of vessels 

piled one on top of the 

other. This room prob- 

ably served as a crockery 

near the assembly room, 

which may have been 

a dining room. 

served to a considerable height. The structures were neither military nor pri- 

vate but rather communal in character. 

Nearby were remains of burials. Pottery uncovered was identical with that 

of Cave 1 and confirmed the link with the nearby caves. Following the initial 

excavations, de Vaux suggested that this site was the wilderness retreat estab- 

lished by the Essene sect, which was alluded to by ancient historians. The sec- 

tarians inhabited neighboring locations, most likely caves, tents, and solid 

structures, but depended on the center for communal facilities such as stores 

of food and water. Excavations conducted in 1956 and 1958 at the neighboring 

site of‘En Feshkha proved it to be the agricultural adjunct of Qumran. 

The final report on the Qumran settlement excavations is pending, but the 

results are known through preliminary publications. 

The discovery of the Dead Sea Scrolls caused heated controversy in scholarly Dating 

circles over their date and the identity of the community they represented. of the Scrolls 

Professor Sukenik, after initially defining the time span of the scrolls as the 

Second Temple period, recognized their special significance and advocated the 

now widely accepted theory that they were remnants of the library of the Es- 

senes. At the time, however, he was vociferously opposed by a number of 

scholars who doubted the antiquity as well as the authenticity of the texts. Lin- 

gering in the memory of learned circles was the notorious Shapira affair of 1883. 

M. Shapira, a Jerusalem antiquities dealer, announced the discovery of an an- 

cient text of Deuteronomy. His texts, allegedly inscribed on fifteen leather 

strips, caused a huge stir in Europe and were even exhibited at the British Mu- 

seum. Shortly thereafter, the leading European scholars of the day denounced 

the writings as rank forgeries. 
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Today scholarly opinion regarding the time span and background of the Dead 

Sea Scrolls is anchored in historical, paleographic, and linguistic evidence, cor- 

roborated firmly by carbon 14 datings. Some manuscripts were written and 

copied in the third century b.c.e., but the bulk of the material, particularly the 

texts that reflect on a sectarian community, are originals or copies from the first 

century b.c.e.; a number of texts date from as late as the years preceding the 

destruction of the site in 68 C.E. at the hands of the Roman legions. 

The Qumran sect’s origins are postulated by some scholars to be in the commu- 

nities of the Hasidim, the pious anti-Hellenistic circles formed in the early days 

of the Maccabees. The Hasidim may have been the precursors of the Essenes, who 

were concerned about growing Hellenization and strove to abide by the Torah. 

Archeological and historical evidence indicates that Qumran was founded 

in the second half of the second century b.c.e., during the time of the Mac- 

cabean dynasty. A hiatus in the occupation of the site is linked to evidence of 

a huge earthquake. Qumran was abandoned about the time of the Roman in- 

cursion of 68 C.E., two years before the collapse of Jewish self-government in 

Judea and the destruction of the Temple in Jerusalem in 70 c.E. 

The chief sources of information for the history of this fateful time span are 

the Qumran scrolls and the excavations, but earlier information on the Essenes 

was provided by their contemporaries: Josephus Flavius, Philo of Alexandria, 

and Pliny the Elder. Their accounts are continuously being borne out by the 

site excavations and study of the writings. 

The historian Josephus relates the division of the Jews of the Second Tern- 

pie period into three orders: the Sadducees, the Pharisees, and the Essenes. 

The Sadducees included mainly the priestly and aristocratic families; the Phar- 

isees constituted the lay circles; and the Essenes were a separatist group, part 

of which formed an ascetic monastic community that retreated to the wilder- 

ness. The exact political and religious affinities of each of these groups, as well 

as their development and interrelationships, are still relatively obscure and are 

the source of widely disparate scholarly views. 

The crisis that brought about the secession of the Essenes from mainstream 

Judaism is thought to have occurred when the Maccabean ruling princes 

Jonathan (160-142 b.c.e.) and Simeon (142-134 b.c.e.) usurped the office 

of high priest (which included secular duties), much to the consternation of 

conservative Jews; some of them could not tolerate the situation and de- 

nounced the new rulers. The persecution of the Essenes and their leader, the 

“teacher of righteousness,” probably elicited the sect’s apocalyptic visions. 

These included the overthrow of “the wicked priest” of Jerusalem and of the 

evil people and, in the dawn of the Messianic Age, the recognition of their 

community as the true Israel. The retreat of these Jews into the desert would 

enable them “to separate themselves from the congregation of perverse men” 

(1Q Serekh 5:2). 

The Essenes 
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A significant feature of the Essene sect is its calendar, which was based on a 

solar system of 364 days, unlike the common Jewish calendar, which was lu- 

nar and consisted of 354 days. It is not clear how the sectarian calendar was rec- 

onciled, as was the normative Jewish calendar, with the astronomical time sys- 

tern (see catalog no. 10). 

The sectarian calendar was always reckoned from a Wednesday, the day on 

which God created the luminaries. The year consisted of fifty-two weeks, di- 

vided into four seasons of thirteen weeks each, and the festivals consistently 

fell on the same days of the week. A similar solar system was long familiar from 

pseudepigraphic works. The sectarian calendar played a weighty role in the 

schism of the community from the rest of Judaism, as the festivals and fast days 

of the sect were ordinary work days for the mainstream community and vice 

versa. The author of the Book of Jubilees accuses the followers of the lunar 

calendar of turning secular “days of impurity” into “festivals and holy days” 

(Jubilees 6:36-37). 

The Essenes persisted in a separatist existence through two centuries, occu- 

pying themselves with study and a communal way of life that included wor- 

ship, prayer, and work. It is clear, however, that large groups of adherents also 

lived in towns and villages outside the Qumran area. 

The word Essene is never distinctly mentioned in the scrolls. How then can 

we attribute either the writings or the sites of the Judean Desert to the Essenes? 

The argument in favor of this ascription is supported by the tripartite divi- 

sion of Judaism referred to in Qumran writings (for example, in the Nahum 

Commentary׳) into Ephraim, Menasseh, and Judah, corresponding to the Phar- 

isees, the Sadducees, and the Essenes. As the Essenes refer to themselves in the 

scrolls as Judah, it is quite clear whom they regarded themselves to be. More- 

over, their religious concepts and beliefs as attested in the scrolls conform to 

those recorded by contemporary writers and stand in sharp contrast to those 

of the other known Jewish groups. 

In most cases the principles of the Essene way of life and beliefs are described 

by contemporaneous writers in language similar to the self-descriptions found 

in the scrolls. Customs described in ancient sources as Essene—such as the pro- 

bationary period for new members, the strict hierarchy practiced in the orga- 

nization of the sect, their frequent ablutions, and communal meals —are all 

echoed in the scrolls. From the Community Rule: “Communally they shall eat 

and communally they shall bless and communally they shall take counsel” (1Q 

Serekh 6:1). Finally, the location of the sect is assigned to the Dead Sea area 

by the Roman historian Pliny the Elder. 

Although this evidence is accepted by the majority of scholars as conclusive 

in identifying the Essenes with the Qumran settlement and the manuscripts 

found in the surrounding caves, a number of scholars remain vehemently op- 

posed. Some propose that the site was a military garrison or even a winter villa. 

The scrolls are viewed as an eclectic collection, neither necessarily inscribed in 



the Dead Sea area nor sectarian in nature, perhaps even the remains of the li- 

brary of the Temple in Jerusalem. Other scholars view the texts as the writings 

of forerunners or even followers of Jesus—Jewish Christians—who still ob- 

served Jewish law. 

The collection of writings recovered in the Qumran environs has restored to us 

a voluminous corpus of Jewish documents dating from the third century b.c.e. 

to 68 C.E., demonstrating the rich literary activity of Second Temple-period 

Jewry. The collection comprises documents of a varied nature, most of them 

of a distinct religious bent. The chief categories represented are biblical, apoc- 

ryphal or pseudepigraphical, and sectarian writings. The study of this original 

library has demonstrated that the boundaries between these categories are far 

from clear-cut. 

The biblical manuscripts include what are probably the earliest copies of 

these texts to have come down to us. Most of the books of the Bible are rep- 

resented in the collection. Some books are extant in a large number of copies; 

others are represented only fragmentarily on mere scraps of parchment. The 

biblical texts display considerable similarity to the standard Masoretic (re- 

ceived) text. This, however, is not always the rule, and many texts diverge from 

the Masoretic. For example, some of the texts of Samuel from Cave 4 follow 

the Septuagint, the Greek version of the Bible translated in the third to sec- 

ond centuries b.c.e. Indeed, Qumran has yielded copies of the Septuagint in 

Greek. 

The biblical scrolls in general have provided many new readings that facili- 

tate the reconstruction of the textual history of the Old Testament. It is also 

significant that several manuscripts of the Bible, including the Leviticus Scroll 

Talmudist and educator 

Solomon Schechter 

examines fragments of 

Hebrew manuscripts in 

1896 in the famous 

Cairo Genizah, or store- 

room for discarded 

Hebrew writings that he 

rediscovered in the attic 

of the ninth-century Ben 

Ezra Synagogue. 

The Qumran 

Library 

28 



(catalog no. 4), are inscribed not in the Jewish script dominant at the time but 

rather in the ancient paleo-Hebrew script. 

A considerable number of apocryphal and pseudepigraphic texts are pre- 

served at Qumran, where original Hebrew and Aramaic versions of these Jew- 

ish compositions of the Second Temple period were first encountered. These 

writings, which are not included in the canonical Jewish scriptures, were pre- 

served by different Christian churches and were transmitted in Greek, Ethiopic, 

Syriac, Armenian, and other translations. 

Some of these are narrative texts closely related to biblical compositions, 

such as the Book of Jubilees and Enoch (catalog no. 11), whereas others are 

independent works —for example, Tobit and Ben Sira. Apparently some of 

these compositions were treated by the Qumran community as canonical and 

were studied by them. 

The most original and unique group of writings from Qumran are the sec- 

tarian ones, which were practically unknown until their discovery in 1947. 

An exception is the Damascus Document (or Damascus Covenant), which 

lacked a definite identification before the discoveries of the Dead Sea area 

(see catalog no. 1). This widely varied literature reveals the beliefs and cus- 

toms of a pietistic commune, probably centered at Qumran, and includes 

rules and ordinances, biblical commentaries, apocalyptic visions, and litur- 

gical works, generally attributed to the last quarter of the second century 

b.c.e. and onward. 

The “rules,” the collections of rules and instructions reflecting the practices 

of the commune, are exemplified by the Damascus Document (catalog no. 1), 

the Community Rule (catalog no. 7), and Some Torah Precepts (catalog no. 

8). Here we witness a considerable corpus of legal material (Halakhah) that 

has much in common with the rabbinic tradition preserved at a later date in 

the Mishnah. The Halakhah emerging from the sectarian writings seems to 

be corroborated by the sectarian Halakhah referred to in rabbinic sources. 

The biblical commentaries (pesharim), such as the Habakkuk Commentary, 

the Nahum Commentary, and the Hosea Commentary (catalog no. 6), are at- 

tested solely at Qumran and grew out of the sect’s eschatological presupposi- 

tions. The Scriptures were scanned by the sect for allusions to current and fu- 

ture events. These allusions could be understood only by the sectarians 

themselves, because only they possessed “eyes to see”—their distinct eschato- 

logical vision. Liturgical works figure prominently among the sectarian man- 

uscripts at Qumran because of the centrality of prayer in this period. The 

Thanksgiving Psalms (Hodayotj are of two types: those characterized by a per- 

sonal tone, attributed by some to the “teacher of righteousness,” and the com- 

munal type, referring to a group. 

Many more compositions deserve mention, but this brief survey demon- 

strates the major role played by the Dead Sea Scrolls in improving our com- 

prehension of this pivotal moment in Jewish history. 
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ca. 40-50 c.e. 'Beginnings of the New Testament 

ca. 90 c.e. Canonization of the Retuvim (Nagiographa), the third of the three major divisions of the Nehrew Bihfe 

ca. 100 c.e. Mishnah editedhy Rahhi Judah the Brince 
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Jesus ofNazareth ca. 4 B.c.E-29 c.e. 

Bontius Bifateprocurator of Judea 26-36 c.e. 

80 90 

Josephus pfavius ca. 38-100 c.e. 

44-66 c.e. Rufeoftheprocurators 

37 b.c.e. Nerodconquers Jerusafem 

6-41 c.e. Judea, Samaria, and 
” dumeap faced underprocurators 

63 c.e. Rome occupies Jerusafem u 

66 c.e. Revo ft against Rome 

ca. 68 c.e. Roman fegions destroy the Qumran settfement m 

70 c.e. Roman fegions conquer Jerusafem m 

73 c.e. Masada faffs to Rome 
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Solomon Schechter’s discovery of the Damascus Document (or Damascus 

Covenant) in the Cairo Genizah a century ago (see page 28) may be regarded 

as the true starting point of modern scroll research. In his Fragments of a 

Zadokite Work, published in 1910, he presented two copies of a medieval text 

that he identified as being of a sectarian nature. Almost a half century passed 

before inscribed scrolls discovered in the Judean Desert confirmed the Second 

Temple-period dating that Schechter assigned the text in 1910. 

Scholarly controversy has long marked the study of this document, which 

dates to the late Herodian period (37-4 b.c.e.). Not long after its publication, 

some scholars began to call it the Damascus Document because it refers to a 

covenant made in “Damascus.” However, the meaning of this name, whether 

geographical or symbolic (see Amos 5:26), is still debated. As many as seven- 

teen suggestions have been offered as to the identification of the community 

represented in the Damascus Document, including Zadokites (descendants of 

the ancient high priest Zadok), Pharisees, Essenes, and early Christians. Only 

the discovery of similar material in the caves associated with the Qumran site 

confirmed a link between the Damascus Document and the literature of the 

Qumran community. 

The Damascus Document includes two elements. The first is an admonition 

that implores the congregation to remain faithful to the covenant of those who 

retreated from Judea to the “Land of Damascus.” The second lists statutes deal- 

ing with vows and oaths, the tribunal, witnesses and judges, purification of 

water, Sabbath laws, and ritual cleanliness. 

The order of the ancient Qumran text differs from that of the medieval text 

found in the Genizah, which also lacks the beginning, the end, and some of 

the statutes that we are now familiar with through the Qumran text. 

One of the eight fragments of the Damascus Document uncovered in Cave 

4, the passage displayed here extends the biblical injunction concerning in- 

tegrity in buying and selling (Lev. 25:14) to the requirement of full disclosure 

in arranging marriages. Essene men who married took every precaution to as- 

certain the good moral and physical characters of their wives, as indicated by 

Josephus (The Jewish War, II, 161). This text is not familiar from the Genizah 

manuscripts and is therefore of great significance. 

The right-hand margin is incomplete. The left-hand margin was sewn to an- 

other piece of parchment, as evidenced by the remaining stitches. 
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1. ... with money ... 

2. ... [his means did not] suffice to [return it to him] and the year 

[tor redemption appproaches?] ... 

3• ... and may God release him? from his sins. Let not [ ]in one, for 

4• it is an abomination.... And concerning what he said (Lev. 2s:14), 

[“When you sell 

5. anything to or buy anything from] your neighbor, you shall not defraud 

one another,” this is the expli[cation ... 6. ... ] everything that he knows that is found ... 

7. ... and he knows that he is wronging him, whether it concerns man or 

beast. And if 

8. [a man gives his daughter to another ma]n, let him disclose all her 

blemishes to him, lest he bring upon himself the judgement 

9. [of the curse which is said (Deut. 27:18)] (of the one) that “makes the 

blind to wander out of the way.” Moreover, he should not give her to one 

unfit for her, for 

10. [that is Kila’yim, (plowing with) o]x and ass and wearing wool and linen 

together. Let no man bring 

11. [a woman into the holy [ ] who has had sexual experience, whether 

she had such experience 

12. [in the home] of her father or as a widow who had intercourse after she 

was widowed. And any woman 

13. [upon whom] there is a bad name in her maidenhood in her father’s 

home, let no man take her, except 

14. [upon examination] by reliable [women] who have clear knowledge, 

by command of the Supervisor over 

15. [the Many. After]ward he may take her, and when he takes her he shall 

act in accordance with the law ... and he shall not tell... 

16. [ ]L[ ] 

Transcription and translation by J. Baumpartcn 



 ] ךפכב [ ] .!

 [ !ה תנש[ ]יגהו [ ול םישחל ויד הגיש[ה אול ודיו ] .2

 [ 1 לא ויתונווע [ ]ל בוזעי לאו[ ] 3

 [רוכמת] יב רמא רשאו איה הבעות יכ תחאב[ ] .4

 [ ש1ורס הזו ותימע תא שיא ונות אול ךתימע [דימ הנק וא רכממ] .5

 ןת [ ]... אצמי רשא עדוי אוה רשא לוכב [ ] .6

 באו המהבו םדאב וב לעומ אוה רשא עדוי אוהו [ ] .7

 המל ול רפסי הימומ לוכ תא ש[יאל שיא ןתי תב] .8

 טפשמ תא וילע איבי

 ההנתי לא םגו ךרדב רוע הגשמ ר!מא רשא רוראה] .9

 יבהל ןכוה אול רשאל

 שיא אבי לא וידחי םיתשפו} רמצ שובלו רומחו רו[ש םיאלכ אוה] .!ס

 העדי רשאו רבדמ}השעמ תושעל העדי רשא שדחקה ם1 ]ב השא] .!!

 לוכו הלמראתה רשאמ הבכשנ רשא הנמלא וא היבא [תיבב השעמ] .!2

 םא יכ שיא ההקי לא היבא תיבב הילותבב ער ם[ש הילע רשא] .!3

 לע רשא רקבמה רמאממ תורורב תועדיו תונמאנ [ םישנ תוארב] .!4

 ע דיג[י אולו] מפ[ש1מב השעי התוא וחקולבו הנחקי ר1חאו םיברה] .15

 I ]ל[ 1 .16
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The King Jonathan mentioned in this text can be no other than the Hasmonean 

monarch Alexander Jannaeus (103-76 b.c.e.). His coins, although inscribed in 

Greek with “King Alexander,” have “King Jonathan” in Hebrew. 

The discovery of a prayer for the welfare of a Hasmonean king among the 

Qumran texts is unexpected because the sectarians vehemently opposed the 

Hasmoneans; they may even have settled in the remote desert to avoid con- 

tact with the Hasmonean authorities and priesthood. If this is indeed a com- 

position that clashes with Qumran views, it is a single occurrence among six 

hundred nonbiblical manuscripts. However, there is a high possibility, perhaps 

also alluded to in the Nahum Commentary, that Jonathan-Jannaeus, unlike the 

other Hasmonean rulers, was favored by the Dead Sea sect, at least during cer- 

tain periods. 

This text is unique in that it can be clearly dated to the rule of King Jonathan. 

Three columns of script are preserved, one on the top and two below. The up- 

per column and the lower left column are incomplete. The leather is torn along 

the lower third of the right margin. A tab of untanned leather, 2.9 by 2.9 cen- 

timeters, folds over the right edge above the tear. A leather thong, remains of 

which were found threaded through the middle of the tab, probably tied the 

rolled-up scroll (see catalog nos. 32 and 33 and page 135). The form of the tab — 

probably part of a fastening—seems to indicate that the extant text was at the 

beginning of the scroll, which was originally longer. Differences between the 

script of column A and that of B and C may indicate that the document is not 

the work of a single scribe. 

This small manuscript contains two distinct parts. The first, column A, pre- 

sents fragments of a psalm of praise to God. The second, columns B and C, 

bear a prayer for the welfare of King Jonathan and his kingdom. In column A 

lines 8-10 are similar to a verse in Psalm 154, preserved in the Psalms Scroll 

(nQPsa, Plate XVIII) exhibited here (catalog no. 5). This hymn, which was 

not included in the biblical Book of Psalms, is familiar, however, from the 

tenth-century Syriac Psalter. 
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Prayer for 

King Jonathan 

Tefillah li-Shlomo 

SHEL Y0NATAN 

ha-Melekh 

 ומולשל !דליסת
 ךלמה ןתנוי לש
4Q448 

Copied 103-76 B.C.E. 

17.8 x 9-S cm 

(7 x 33/4 in.) 
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Column A 

I. Praise the Lord, a Psalm [of 

2. You loved as a fa[ther(?) 

3• you ruled over [ 

4• vacat [ 

5• and your foes were afraid 

(or: will fear)[ 

6. ... the heaven [ 

7• and to the depths of the sea [ 

8. and upon those who glorify 

him [ 

9• the humble from the hand 

of adversaries [ 

IO. Zion for his habitation, 

ch[ooses 

Column C Column B 

1. because you love Isr[ael 1. holy city 

2. for king Jonathan 2. in the day and until evening [ 

3• and all the congregation 3• to approach, to be [ 

of your people 4• Remember them for blessing[ 

4• Israel 5• on your name, which is called [ 

5• who are in the four 6. kingdom to be blessed [ 

6. winds of heaven 7• ]for the day of war [ 

7• peace be (for) all 8. to King Jonathan [ 

8. and upon your kingdom 9• 

9• your name be blessed 

Transcription and translation by 

E. Eshel, H. Eshel, and A. Tardeni 
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Prayer for 

King Jonathan 

Tefillah li-Shlomo 

SHEL YONATAN 

ha-Melekh 
Column B 

 שדק ריע .!

 ]...מ ברע דעו םויב .2

 !ב תויהל בורקל .3

 )...הכרבל םדקפ .4

 !ארקנש ךמש לע .5

 חרבהל הכלממ .6

 1 המחלמ םול .7

 ך]למה ןתנויל .8

 1 [ 1תמ .9

Column A 

 ל רחמזמ היוללה

 ] אב תבהא .2

 ] לע תורס .3

 ךלמה ןתנוי לש .4

 דיא]נםמ ואריו .5

 םתמשה םיבר .6

 ] םי םוהתלו .7

 ] וראפמ לעו .8

 !םירצ דימ ינע .9

 ןויצב ונכשמ .!ס

Column C 

 םיתא ךתבהאב י1

 ךלמה ןתנוי לע .2

 ךמע להק לכו .3

 לארשי .4

 עבראב רשא .5

 םימש תוחור .6

 םלכ םולש יהי .7

 ךתכלממ לע .8

 ךמש ךרבתי .9
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The command “And thou shalt bind them for a sign upon thy hand, and they 

shall be for frondets between thine eyes” (Deut. 6:8) was practiced by Jews from 

early times. In the Second Temple period the sages established that tefillin (phy- 

lacteries; amulets in Greek) would include four scriptural passages inscribed on 

parchment placed in a boxlike container made of black leather. The phylacter- 

ies were worn one on the left arm and the other on the forehead. These served 

as a sign and a reminder that the Lord had brought the children of Israel out of 

Egypt (Exod. 13:9,16). 

Although the custom was known from Second Temple-period sources (The 

Letter of Aristeas, verse 159; Josephus, Antiquities of the Jews, IV, 213), Qumran 

has now provided us with the earliest remains of tefillin, both the leather con- 

tainers and the inscribed strips of parchment. The phylactery parchments dis- 

played here were uncovered by Pere de Vaux in Wadi Murabba‘at in the Judean 

desert. 

As a rule, phylacteries include four selections, two from Exodus (Exod. 

13:1-10; 13:11-16) and two from Deuteronomy (Deut. 6:4-9; 11:13-21), that 

refer directly to the “sign upon thy hand” and the “frontlets between thine 

eyes” alluded to in the “Hear, O Israel” passage above. In this regard the Qum- 

ran phylacteries are similar to those based on the late rabbinic tradition. The 

scriptural verses were penned in clear minuscule characters on the elongated 

writing material, which was folded over to fit the minute compartments 

stamped into the containers. 
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Exod. 13:1-3 

1. 1And spoke 

2. the Lord to 

3. Moses 

4. saying, 2“Consecrate 

5. to Me every first-born 

6. the first issue of every womb of the 

7. Israelites, man 

8. and beast is Mine.” 

9. ,And Moses said to the people, 

10. “Remember this day 

11. on which you went (free) 

12. from Egypt, the house of bondage, 

13. how with a mighty hand 

14. the Lord freed you from it; no 

15. leavened bread shall be eaten. 4This day 

Transcription by J. T. Milik; translation adapted from Tanakh, pp. 103-4. 

Philadelphia, 198s. 
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 רבדיו .!

 לא הוהי .2

 השמ .3

4. J שדק רמאל 

 רטפ רוכב לכ יל .5

 ינבב םחר לכ .6

 םדאב לארשי .7
Phylactery 

 tefillin אוה יל המהבבו .8

 עה לא השמ רמאיו .9

 הזה םויה תא רוכז .!ס

 םתאצי רשא .!!

 םידבע תיבמ םירצממ .!2

 איצוה די קזחב יכ .!3

 אלו הזמ םכתא הוהי .!4

 םויה ץמח לכאי .!5

4-6 





Inscribed in this scroll are parts of the final chapters (22-27) of Leviticus. It is 

the lowermost portion (approximately one-fifth of the original height) of the 

final six columns of the original manuscript. Eighteen small fragments also be- 

long to this scroll. The additional fragments of this manuscript are from pre- 

ceding chapters: Lev. 4, io, 11,13,14,16,18-22. 

The text is similar to the Masoretic text, the traditional text of the Hebrew 

Bible, and it proves that little change occurred over the centuries. The paleo- 

Hebrew script here seems to be just one manifestation of conservative traits 

that survived through generations and surfaced in the Hasmonean era. Has- 

monean coinage of the first century b.c.e. bears similar script. Noteworthy in 

the scroll is the habit often observed in paleo-Hebrew script of breaking off 

words at the end of lines. Also characteristic is the placement of the vav in open 

spaces between paragraphs, when the new paragraph should have begun with 

that letter (line 2 of Hebrew transcription). 

A single scribe penned the text on the grain side of the skin in an inconsis- 

tent hand, at times patient with his task, at times careless. Both vertical and 

horizontal lines were drawn. The vertical lines aligned the columns and mar- 

gins; the horizontal lines served as guidelines from which the scribe suspended 

his letters. Dots were used as word spacers. This scroll was discovered in 1956, 

when a group of Ta‘amireh Bedouin happened on Cave 11, but it was first un- 

rolled fourteen years later, at the Israel Museum in Jerusalem. 
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Lev. 23:22-29 

1. 22[ • • • edges of your field, or] gather [the gleanings of your harvest; you 

shall leave them for the poor and the stranger: I the lo]rd [am] 

2. your God. 

3. 23The lord spoke to Moses saying: 2+Speak to the Israelite people thus: 

In the seventh month 

4. on the first day of the month, you shall observe complete rest, a sacred 

occasion commemorated with loud blasts. 

5. 25You shall not work at your occupations; and you shall bring an offering 

by fire to the lord. 

6. 26The lord spoke to Moses saying: 27Mark, the tenth day of this seventh 

month is the Day 

7. of Atonement. It shall be a sacred occasion for you: you shall practice 

self-denial, and you shall bring an offering 

8. by fire to the lord; 28you shall do no work throughout that day. For 

9. [it is a Day of Atonement on which] expiation is made on your behalf 

[before the lo]rd your God. 29Indeed, any person who 

Translation from Tanakh, p. 192. Philadelphia, 198s. 
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Leviticus 

Va-Yikra 

[♦♦♦♦♦ ♦♦♦♦♦ ♦♦ m ♦♦♦♦ ][...1הי!.]ינ(..]מת[ ♦♦ ♦♦♦♦♦ ♦♦♦♦♦ ♦♦♦♦♦ !טקלת 

 ו .םכיזד[..] .2

 בשה.שדחב.רמאל.לארשי.ינב.לא.רבד.רמאל.השמ.לא.חוהי.רבדי .3

 כ.שדק.ארקמ.זדעורת.נורכז.נותבש.מכל.זדיהי.שדחל.דחאב.יע .4

 .הוהיל.!דשא.מתברקתו.ושעת.אל.ןדדבע.תכאלמ.ל .5

 מוי.הזה.יעבשה.שדחל.רושעב.כא.רמאל.השמ.לא.הוהי.רבדיו .6

 ברקזזו.מכיתשסג[..]א.מתינעו.מכל.הי!די.שדק.ארקמ.אוה.מירפכה .7

 וי.יכ.הז!ד.מויה.מצעב.ושעת אל.הכאלמ.לכו.הוהיל[.]השא[..]ת .8

 רשא.שפנה.לכ.יכ.מכי!דלא[..ןהי[...]פל.מכילע.רפכל[.]או[.] .9



This impressive scroll is a liturgical collection of psalms and hymns, compris- 

ing parts of forty-one biblical psalms (chiefly from chapters 101-50), in non- 

canonical sequence and with variations in detail. It also presents apocryphal 

psalms (previously unknown hymns) as well as a prose passage about the psalms 

composed by King David: “ ... And the total was 4,050. All these he composed 

through prophecy, which was given him from before the Most High” (iiQPs3 

27:10-11). 

One of the longer texts from Qumran, it was found in 1956 in Cave 11 and 

unrolled in 1961. Its surface is the thickest of any of the scrolls —it may be of 

calfskin rather than sheepskin, which was the common writing material at 

Qumran. The writing is on the grain side. The scroll contains twenty-eight in- 

complete columns of text, six of which are displayed here (cols. 14-19). Each 

of the preserved columns contains fourteen to eighteen lines; it is clear that six 

to seven lines are lacking at the bottom of each column. 

The scroll’s script is of fine quality, with the letters carefully drawn in the 

Jewish book-hand style of the Herodian period. The Tetragrammaton (the 

four-letter divine name) is inscribed in the paleo-Hebrew script. On paleo- 

graphic grounds the manuscript is dated between 30 and 50 c.E. 
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Psalms 
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 םיליהת
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Copied ca. 30-so C.E. 

18.s x 86 cm 

(7V4 X 33s/4 in.) 
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Column 19: Plea for Deliverance (A Noncanonical Psalm) 

Surely a maggot cannot praise thee nor a grave worm recount thy loving- 

kindness. 

But the living can praise thee, even those who stumble can laud thee. 

In revealing 

thy kindness to them and by thy righteousness thou dost enlighten them. 

For in thy hand is the soul of every 

living thing; the breath ot all flesh hast thou given. Deal with us, o 

LORD, 

according to thy goodness, according to thy great mercy, and according 

to thy many righteous deeds. The lord 

has heeded the voice of those who love his name and has not deprived 

them of his loving-kindness. 

Blessed be the lord, who executes righteous deeds, crowning his saints 

with loving-kindness and mercy. My soul cries out to praise thy name, 

to sing high praises 

lor thy loving deeds, to proclaim thy faithfulness —of praise of thee there 

is no end. Near death 

was I for my sins, and my iniquities have sold me to the grave; but thou 

didst save me, 

o lord, according to thy great mercy, and according to thy many 

righteous deeds. Indeed have I 

loved thy name, and in thy protection have I found refuge. When I 

remember thy might my heart 

is brave, and upon thy mercies do I lean. Forgive my sin, o lord, 

and purify me from my iniquity. Vouchsafe me a spirit of faith and 

knowledge, and let me not be dishonored 

in ruin. Let not Satan rule over me, nor an unclean spirit; neither let pain 

nor the evil 

inclination take possession of my bones. For thou, o lord, art my praise, 

and in thee do I hope 

all the day. Let my brothers rejoice with me and the house of my father, 

who are astonished by the graciousness ... 

j ] For e[ver] I will rejoice in thee. 

Transcription and translation by J. A. Sanders 

1. 

2. 

3• 

4• 

5• 

6. 

7• 

8. 

9• 

10. 

XI. 

12. 

13• 

14• 

15• 

16. 

17• 

18. 
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 ־־

ran | ^4 y'V ym. ^ימייי ישכת^ייג ־סיכיטיי 
tfU* >*V1V|\V \VfcM*hVs A^V^׳*' >״ךי 

 ־AUM »VWV a^DAV^V ^י^ריח
nWf^'^vwif^^'nviM י'\£*>שבי^י 

 4^־*׳ ימ^ייי יסס* «$"יי^ זיי^ יי*י f ׳* ^

^vw!»4w״״ ״ r:״״״ 
 rt* ni>A,""”®',ג״־ג״זי־־״וי^״״י״״ייי׳יז5^”'1”” ■"0יי1

 1W״ ימג ימ> ד״
S*«Ky »מ דמיהח־י :ל4ט זיגליטב *ז5י 

*V '1ילו 
 :־a״ .

 :«6\דיז1'*''*יי
SVKj.'iAnAS'AXI 

. 

 ינליצתו ינורכמ לואשל יתונוועו יאטחב יתייה .!ס

 תא ינא םג הכיתוקדצ בורכו הכימחר בורב .!!

 ?ןקתי הבזוע ירכוזב יתיסח הכלצבו יתבהא הכמש .!2

 יתאטחל^ז^׳ החלס יתבמבנ ינא הכידסח לעו יבל .!3

 חלקתא לא יננוח תעדו הנומא חור ינוועמ ינרהטו .!4

 רציו בואכמ האמט חורו ןטש יב טלשת לא הוועב .!5

 יתיוק הכלו יחבש התא יכ ימצעב ושרי לא ער .!6

 הכנוחב םיממושה יבא תיבו ימע יחא וחמשי םויה לוכ .!7

 הכב החמשא םל1 ] !8
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Psalms 

Tehillim 

 העלות הכדסח רפסת אולו הכל הדות המר אול יכ .!

 הכעידוהב לגר יטטומ לוכ הכל ודוי הכל הדוי יח יח .2

 לוכ שפנ הכדיכ יכ םליכשת הכתקדצו המחל הכדכח .3

 ונמע השע התתנ התא רשכ לוכ תמשנ יח .4

 עמש הכיתוקדצ בורכו הכימחר בורכ הככוטכ .5

 הסהמ ודסח בזע אולו ומש יבהוא לוקב .6

 וידיסח רטעמ תוקדצ השוע ךידב .7
 תא

 הנרב תודוהל הכמש ללהל ישפנ הגאש םימחרו דכה .8

 תומל רקח ןיא הכתלהתל הכתנומא דיגהל הכידפח .9
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The text of this scroll is a commentary (pesher) on the biblical verses of Hosea 

2:8-14. Both eschatological and historical allusions are used in interpreting the 

biblical text. The verse analogizes the relation of God, the husband, to Israel, 

the unfaithful wife. In the commentary the unfaithful ones have been led astray 

by “the man of the lie.” The affliction befalling those led astray is famine. A1- 

though this famine could be a metaphor, it may well be a reference to an actual 

drought referred to in historical sources. 

The manuscript shown here is the larger of two unrelated fragments of the 

Hosea Commentary found in Cave 4. The script, which is identical to that of 

a commentary on Psalms, belongs to the rustic, semiformal type of the Hero- 

dian era. 
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I. 

Hos. 2:10-14 

10 [SHE DID NOT KNOW THAT] I MYSELF HAD GIVEN HER THE GRAIN 

[AND THE WINE] 

2. [AND THE OIL, AND] (THAT) I HAD SUPPLIED [SILVER] AND GOLD 

{....} (which) they made [into baal. The interpretation of it is] 

3. that [they] ate [and] were satisfied, and they forgot God who [had fed 

them, and all] 

4. his commandments they cast behind them, which he had sent to them 

[by] 

5. his servants the prophets. But to those who led them astray they listened, 

and they honored them [ ] 

6. and as if they were gods, they fear them in their blindness. 

7. vacat 

8. "THEREFORE, I SHALL TAKE BACK MY GRAIN AGAIN IN ITS TIME AND 

MY WINE [IN ITS SEASON,] 

9• AND I SHALL WITHDRAW MY WOOL AND MY FLAX FROM COVERING 

[HER NAKEDNESS.] 

10. 12I SHALL NOW UNCOVER HER PRIVATE PARTS IN THE SIGHT OF [HER] 

L0[VERS AND] 

11. NO [ONE] WILL WITHDRAW HER FROM MY HAND. 

12. The interpretation of it is that he smote them with famine and with 

nakedness so that they became a disgra[ce] 

13. and a reproach in the sight of the nations on whom they had leaned for 

support, but they 

. 14. will not save them from their afflictions, '3and i shall put an end to 

ALL HER JOY, 

15. [her] pil[grimage,] her [new] moon, and her sabbath, and all 

her feasts. The interpretation of it is that 

16. they make [the fe]asts go according to the appointed times of the nation. 

And [all] 

17. [joy] has been turned for them into mourning. 

14AND I SHALL MAKE DESOLATE [HER VINE] 

18. [AND HER FIG TREE,] OF WHICH SHE SAID, “THEY ARE THE HIRE 

[THAT MY LOVERS HAVE GIVEN] ME.” 

19. AND I SHALL MAKE THEM A FOREST, AND THE W[1LD BEAST OF THE 

FIELD] WILL DEVOUR THEM. 

Transcription and translation by M. Horgan 
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 [שוריתהו] ןגדה הל יתתנ יכונא [איכ העדי אול] .!

 [ורשפ לעבל!ושע ...בהזו יתיברה [ חסכו רהציהו] .2

 [לוכ תאו םלכא]מה לכ תא וחכשיו ועבשןיו ולכא] רשא .3

 [דיכ] םהילא חלש רשא םוג ירחא וכילשה ויתווצמ .4

 [ j םודבכיו ועמש םהיעתמלו םיאיבנה וידבע .5

 [ ] םנורועב םהמ ודחפי םילאבו .6

vacat .7 

 [ודעומב] ישוריתו ותעב ינגד יתחקלו בושא ןכל .8

 [התודע!תא תוסכלמ יתשיפו ירמצ יתלצהו .9

 [שיאו היבחאמ יניעל התולבנ תא הלגא התעו .!ס

 ידימ הנליצי אול .!!

 [ןחלקל תויהל םורעבו בערב םכה רשא ורשפ .!2

 המהו םהילע ונעשנ רשא םיאוגה יניעל הפרחו .!3

 השושמ לוכ יתבשהו םהיתורצמ םועישוי אול .!+

 רשא ורשפ הידעומ לוכו התבשו השחה הג]ח .!5

 [לוכת םיאוגה ידעומב וכילוי תודעתמה תא] .!6

 [הנפג] יתומשהו לבאל םהל הכפהנ [החמש1 .17

 [ונתנ רשא] יל םה םנתא הרמא רשא [התנאתו] .!8

 [הדשה תי]ח םתלכאו רעיל םיתמשו י[בהאמ יל] .!9

Hosea Commentary 

Pesher Hoshe‘a 
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Originally known as the Manual of Discipline, the Community Rule (Serekh 

ha-Yahad) contains regulations ordering the life of the members of thcyahad, 

the group within the Judean Desert sect who chose to live communally. The 

strict rules of conduct they adopted for themselves formed the basis for the 

observance of the commandments of the Torah as the will of God. These com- 

mandments, however, are not cited in this scroll. The rules of conduct, which 

are accompanied by admonitions and punishments to be imposed on viola- 

tors, deal with the manner of joining the group, the relations between the 

members, their way of life, and their beliefs. The sect divided humanity be- 

tween the righteous and the wicked and asserted that human nature and every- 

thing that happens in the world are irrevocably predestined. The scroll ends 

with songs of praise to God. 

A complete copy of the scroll, eleven columns in length, was found in Cave 

1. Ten fragmentary copies were recovered in Cave 4, and a small section was 

found in Cave 5. The large number of manuscripts attests to the importance 

of this text for the sect. The manuscript shown here is the longest of the ver- 

sions of this text found in Cave 4; it differs from the Cave 1 manuscript in that 

it is formulated in a more concise fashion. 

Paleographic study of the Community Rule scroll indicates that it is in Hero- 

dian bookhand, whereas the complete scroll from Cave 1 is probably from the 

earlier part of the Hasmonean period. 
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And according to his insight he shall admit him. In this way both his love and 

his hatred. No man shall argue or quarrel with the men of perdition. He shall 

keep his council in secrecy in the midst of the men of deceit and admonish with 

knowledge, truth and righteous commandment those of chosen conduct, each 

according to his spiritual quality and according to the norm of time. He shall 

guide them with knowledge and instruct them in the mysteries of wonder and 

truth in the midst of the members of the community, so that they shall behave 

decendy with one another in all that has been revealed to them. That is the time 

for studying the Torah (lit. clearing the way) in the wilderness. He shall instruct 

them to do all that is required at that time, and to separate from all those who 

have not turned aside from all deceit. 

These are the norms of conduct for the Master in those times with respect 

to his loving and to his everlasting hating of the men of perdition in a spirit 

of secrecy. He shall leave to them property and wealth and earnings like a slave 

to his lord, (showing) humility before the one who rules over him. He shall 

be zealous concerning the Law and be prepared for the Day of Revenge. 

He shall perform the will [of God] in all his deeds and in all strength as He 

has commanded. He shall freely delight in all that befalls him, and shall desire 

nothing except God’s will.... 

Transcription and translation by E. Qimron 
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Community Rule 

Serekh ha-Yahad 

 אלו שיא חיכוי אל רשאו ותאנש םע ותבחא ןכו ושיגהל ולכש יפלו .!

 ת[חש1(עד)ה ישנא םע םכורתי

 קדצ טפשמו תמא תעד חיכוהלו לועה ישנא ףותב ותצע רתכלו .2

 ןוכתכו וחורכ שיא •ךרד יריחבל

 ישנא *ךותב תמאו אלפ יזרב םליכשחל ןכו העדב ם[תוחנח1ל תעה .3

 תא שיא םימת דלהל דחיה

 םליכשחל[ו] רבדמל ךרדה תונפ תע איח םחל הלגנה [לכב והער] .4

 תעב תושעל אצמנה לכב

 הלאו לוע לוכמ וכרד ריסה אל רשא שיא לכמ [לדבהו תאזה! .5

 [םי]תעב ליכשמל ךרדה ינוכת

 חורב תחשה ישנא םע םלוע תאנש ותאנש [ םע ותבהאל הלאה] .6

 עצבו ןוה ומל בוזעלו רתסה

 אנקמ שיא תויהלו וב הדורה ינפל הונעו וב ל[שומל דבעכ למעו] .7

 [תוש!על םקנ םויל יתעו קוחל

 וב השענה ל[כו הוצ ר!שאכ ולשממ למבו םיפכ חלשמ לכב ןוצר] .8

 [ לא] ןוצר תלוזו הבדנב הצרי
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This scroll is a sectarian polemical document, of which six incomplete manu- 

scripts have been discovered. Together, these fragments provide a composite 

text of about 130 lines, which probably cover two-thirds of the original. The 

initial part of the text is completely lacking. The scroll is commonly referred to 

as MMT, an abbreviation of its Hebrew name, Miqsat Ma‘ase ha-Torah, which 

appears in the epilogue. 

The document, apparently in letter form, is unique in language, style, and 

content. Using linguistic and theological considerations, the original text has 

been dated as one of the earliest works of the Qumran sect. 

Apparently it consisted of four sections: (1) the opening formula, now lost; 

(2) a calendar of 364 days; (3) a list of more than twenty rulings in religious 

law (Halakhot), most of which are peculiar to the sect; and (4) an epilogue that 

deals with the separation of the sect from the multitude of the people and at- 

tempts to persuade the addressee to adopt the sect’s legal views. The Halakhot 

are the core of the letter; the remainder of the text is merely the framework. 

The calendar, although a separate section, was probably also related to the 

sphere of Halakhah. These Halakhot deal chiefly with the Temple and its rit- 

ual. The author states that disagreement on these matters caused the sect to 

secede from Israel. 

Because the beginning of the text is lost, the identities of both the author 

and the addressee are missing. However, a commentary (pesher) to Psalm 37 re- 

lates that the “teacher of righteousness” conveyed a letter to his opponent, the 

“wicked priest.” This may well be a reference to this document, which is ad- 

dressed to “the leader of Israel.” 

In general, the script belongs to the semiformal tradition of Herodian times. 

It is noteworthy that several letters, formal and semiformal, exhibit early and 

late typological forms at the same time. The majority of the manuscripts are in- 

scribed on parchment, although several papyrus fragments also have survived. 
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1. until sunset on the eighth day. And concerning [the impurity] of 

2. the [dead] person we are of the opinion that every bone, whether it 

3. has its flesh on it or not—should be (treated) according to the law of the 

dead or the slain. 

4. And concerning the mixed marriages that are being performed among 

the people, and they are sons of holy [seed], 

5. as is written, Israel is holy. And concerning his (Israel’s) [clean] animal 

6. it is written that one must not let it mate with another species, and 

concerning his clothes [it is written that they should not] 

7. be of mixed stuff; and one must not sow his field and vineyard with 

mixed species. 

8. Because they (Israel) are holy, and the sons of Aaron are [most holy.] 

9. But you know that some of the priests and [the laity intermingle] 

10. [And they] adhere to each other and pollute the holy seed 

11. as well as their (i.e., the priests’) own [seed] with corrupt women. Since 

[the sons of Aaron should ... ] 

Transcription and translation by J. Strupnell and E. Qimron 
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 [שפנ תאמט] לעו ינימשה םויב שמשה אוב דע .!

 [הרסח איה!ש םצע לוכש םירמוא ונחנא םדאה .2

 vacat אוה ללחה וא תמה טפשמכ המלשו .3

 !ערז ינש המהו םעה ףותב המענה תונוזה לעו .4

 [הרוהטה ותמחב לעו לארשי שדוק בותכשמ שדק .5

 [אולש בותכ ו!שובל לעו םיאלכ העברל אולש בותכ .6

 [םיאלכ ומרשו ודש עורזל אולשו זנטעש היהי .7

 [םישודק ישוד1ק ןורהא ינבו םישודק המהש ללגש] .8

 [םיברעתמ םעחו םינחבה תצקמש םיעדוי םת[או[ .9

 [ףאו שדוקה] ערז תא שתאמטמו םיככותמ [םהו] .!ס

 I ןורהא ינבל יש תונוזה םע ם[ערז] תא .״

Some Torah 

Precepts 
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The Songs of the Sabbath Sacrifice, also known as the Angelic Liturgy, is a litur- 

gical work composed of thirteen sections, one for each of the first thirteen Sab- 

baths of the year. The songs evoke angelic praise and elaborate on angelic priest- 

hood, the heavenly temple, and the Sabbath worship in that temple. 

The headings of the various songs reflect the solar calendar of the Qumran 

sect. Although the songs bear no explicit indication of their source, the phrase- 

ology and terminology of the texts are similar to those of other Qumran works. 

It appears, therefore, that the Songs of the Sabbath Sacrifice is a sectarian work. 

Eight manuscripts of this work were found in Qumran Cave 4 (4Q400 

through 407) and one in Cave 11, dating from the late Hasmonean and Hero- 

dian periods. One manuscript of the Songs of the Sabbath Sacrifice was found 

at Masada, perhaps reflecting a sectarian presence or influence in the Zealot 

fortress. 
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30. By the instructor. Song of the sacrifice of the seventh Sabbath on the 

sixteenth of the month. Praise the God of the lofty heights, O you lofty 

ones among all the 

31• dim of knowledge. Let the holiest of the godlike ones sanctify the King 

of glory who sanctifies by holiness all His holy ones. O you chiefs of the 

praises of 

32. all the godlike beings, praise the splendidly [praiseworthy God. For in 

the splendor of praise is the glory of His realm. From it (comes) the 

praises of all 

33. the godlike ones together with the splendor of all [His] maj[esty. And] 

exalt his exaltedness to exalted heaven, you most godlike ones of the lofty 

dim, and (exalt) His glorious divinity above 

34. all the lofty heights. For H[e is God of gods] of all the chiefs of the 

heights of heaven and King of ki[ngs] of all the eternal councils, (by the 

intention of) 

35. (His knowledge) At the words of His mouth come into being 

[all the lofty angels]; at the utterance of His lips all the eternal spirits; 

[by the indention of His knowledge all His creatures 

36. in their undertakings. Sing with joy, you who rejoice [in His knowledge 

with] rejoicing among the wondrous godlike beings. And chant 

His glory with the tongue of all who chant with knowledge; and (chant) 

His wonderful songs of joy 

37. with the mouth of all who chant [of Him. For He is] God of all who 

rejoice {in knowledge} forever and Judge in His power of all the spirits 

of understanding. 

Transcription and translation by C. Newsom 
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Songs of the 

Sabbath Sacrifice 

Shirot ‘Olat 

ha-Shabbat 

 וללה שדוחל רשע ששב תיעיבשה תבשה תלוע ריש ליכשמל .30

 לוכב םימרה םימורמ יהולא

 ועדוקב שידקמה דובכה ךלמל םיהולא ישודק ולידקי תעד ילא .3!

 תוחבשות ישאר ושודק לוכל

 דובכ תוחבשת רדהב יכ דוה תוחבש[ת יחולאל וחבש םיהולא לוכ .32

 לוכ תוחבשת הב ותוכלמ

 םיהולא םורמל וממור וממורח ותושלמ לוב רדה םע םיהולא .33

 לעמ ודובכ תוהולאו םור ילאמ

 םימורמ ישאר לוכל [םילא לא א!וה איכ םור ימורמ לוכל .34

 ןוצרב םימלוע ידוס לכל [םישלמ ךלמו

 לוכ ויתפש אצומל [םור ילא לוש ויהי והיפ ירמאל תעד .35

 וישעמ לוכ ותעד ןוצחב] םימלוע יחור

 וגהו אלפ יהולאב ןנורש ותעד] יננרמ וננר םחלשמב .36

 ואלפ תונר תעד יגוה לוכ ןושלב ודובכ

 דע תעד יננרמ לובל םיהולא [אוה איכ וב] יגוה לוכ יפב .37

 ןיב יחור לוכל ותרובגב טפושו
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Among the numerous fragments of calendrical documents from Qumran, some, 

like this one from Cave 4, have distinctive features. Two special nights in every 

month of the lunar calendar of 354 days, which the wider Jewish community 

embraced, are listed in order, in a cycle of six years, that is, over seventy-two 

months: the night following that of the full moon in the middle of the month, 

when the moon begins to wane, and the night of the moon’s total eclipse at the 

end of the month. While the first of these nights bears no specific designation, 

the other is denoted duqah or duqo(h), a term for the moon’s thinness. 

The dark, and therefore ominous, nights are dated by attaching them to days 

that precede them in the solar cycle of 364 days to which the Qumran com- 

munity adhered. At the same time they are also synchronized with the con- 

current days of the week of service in the Jerusalem Temple of a specific priestly 

watch. 

It appears that these rosters, penned in a late Hasmonean or early Herodian 

bookhand, were intended to provide the members of the New Covenant with 

a timetable for abstaining from important activities on the days before the dark 

phases of the moon’s waning and eclipse. In contrast, rabbinic tradition puts 

a premium on the moon’s bright phases: the night of the new moon at the be- 

ginning of the month and the night of the full moon in its middle. 
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1. [on the first {day} in {the week of} Jedaiah {which falls} on the twjelfth 

in it {the seventh month}. On the second {day} in {the week of} Abia[h 

{which tails} on the twenty-f[ifth in the eighth {month}; and duqah {is} 

on the third] {day} 

2. [in {the week of} Miyamin {which falls} on the twelfth] in it {the eighth 

month}. On the third {day} in {the week of} Jaqim {which falls} on the 

twen[ty-fourth in the ninth {month}; and duqah {is} on the fourth] {day} 

3• [in {the week of} Shekaniah {which falls} on the eleven]th in it {the 

ninth month}. On the fifth {day} in {the week of} Immer {which falls} on 

the twe[n]ty-third in the te[nth {month}; and duqah {is} on the sixth 

{day} in {the week of Je]shbeab {which falls} 

4• [on the tenth in] it {the tenth month}. On the [si]xth {day} in {the week 

of} Jehezkel {which falls} on the twenty-second in the eleventh month 

[and duqah {is on the} Sabbath in] {the week of} Petahah {which falls} 

5. [on the ninth in it {the eleventh month}]. On the first {day} in {the week 

of} Joiarib {which falls} on the t[w]enty-second in the twelfth month; 

and [duqah {is} on the seco]nd {day}] in {the week of} Delaiah {which 

falls} 

6. [on the ninth in it] {the twelfth month}, vacat The] se[cond] {year}: 

The first {month}. On the sec[on]d {day} in {the week of} Malakiah 

{which falls} on the twentieth in it {the first month}; and] duqah {is} 

7. [on the third {day} in {the week of} Harim {which falls} on the seventh] 

in it {the first month}. On the fou[r]th {day} in {the week of} Jeshua 

{which falls} [on] the twentieth in the second {month}; and [duqah {is} 

on the fifth {day} in {the week of]} Haqqos {which falls} on the seventh 

8. [in it {the second month}. On the fifth {day} in {the week of} Huppah 

{which falls} on the nineteenth in the third {month}; and duqa[h] {is} 

on the six[th {day} in {the week of} Happisses {which falls} 

Translation and transcription by S. Talmon and I. Knohl 
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 [השימחב הקבאב םינשב אוב רשע םןינשב היעדיב דחאב] .!

 [השולשב חקודו ינימשב םיר]שעו

 םירשעו חעבר]אב םיקיב השולשב אוב [רשע םינשב ןימימב] .2

 [העבראב הקודו יעישתב

 םיר[ש!עו השולשב רמאב השמחב אוב רש[ע יתשעב הינכשב] .3

 באבש[יב הששב הקודו ירי]שעב

 רשע יתשעב םירשעו םינשב לאקזחיב הש[שןב א[וב הרשעב] .4

 החתפ1ב תבש הקודת שדוחה

 שדוחה רשע םינשב םירשעו ם[י]נשב ביריויב דחאב [אוב העשתב] .5

 הילדב םןינשב הקוד]ו

 הכאלמב םי[נ]שב ןושארה [תי]נש[ה הנשה vacat אוב העשתב] .6

 הקודח אוב םירש]עב

 ינשב םירשע1ב] עושיב הןעשראב אוב [העבשב םירהב השולשב] .7

 העבשב ץוקמ השמחב הקודת

 ה]ששב [ה1קודו ישילשב רשע [העשתב הפוחב השמחב אוב] .8

 ץצפב ת1בש אוב] הש[שןב בןישי]ל[אב

Calendrical 

Document 

Mishmarot 
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One of the most important apocryphic works of the Second Temple period is 

Enoch. According to the biblical narrative (Gen. 5:21-24), Enoch lived 365 years 

(far less than the other antediluvian patriarchs) and “walked with God; then he 

was no more for God took him.” 

Rabbinic sources and pseudepigraphic literature attach many tales and leg- 

ends to this figure. He is all wise, knowing the secrets of the universe and be- 

ing the source of information for natural and supernatural occurrences. The 

fullest portrait of Enoch emerges in 1 Enoch, a work preserved in its entirety 

only in Ge‘ez (Old Ethiopic). 

The Book of Enoch is the earliest of the pseudepigraphic books. It is quoted 

in Jubilees and the Testaments of the Twelve Patriarchs, is referred to in the New 

Testament (Jude 1:14), and was used by the author of the Damascus Document. 

The original language of most of this work was, in all likelihood, Aramaic, 

which was lost in antiquity. Portions of a Greek translation were discovered in 

Egypt, and quotations were known from the church fathers. The discovery of 

the texts from Qumran Cave 4 has finally provided parts of the Aramaic orig- 

inal, covering 1 Enoch. The Qumran text includes the Book of Giants, previ- 

ously known from Manichaean adaptations in a variety of languages. 

The Qumran manuscripts of Enoch have been dated paleographically from 

the early second century to the end of the first century b.c.e. The two texts 

presented here are from 4QEna, which is attributed to the first half of the sec- 

ond century b.c.e. 

In the fragment exhibited, humankind is called on to observe how un- 

changing nature follows God’s will. In the first verse transcribed here, man is 

chastised for changing His work and transgressing. Further along, it states that 

humankind will be cursed for eternity. In the second verse, the Watchers saw 

the beautiful daughters of humankind and desired them for wives. They are 

bound together by oath, and the names of the twenty Chiefs of Ten, known 

from later tradition, are given. The lines presented here (13-16) tell about their 

taking wives and teaching them occult arts. The wives gave birth to giants, 

who wreak destruction. 

11 

Enoch 

Hanokh 

 *ןונח
4Q201 (En ara) 

Copied ca. 200-iso b.c.e 

Fragment A: 17.s x 17.s 

cm (678 x 678 in.) 

Fragment B: 6.4 x 

6.9 cm (2V2 x 2n/16 in.) 

Reference 

Milik, J. T. The Books of Enoch: Aramaic Fragments of Qumran Cave 4. Oxford, 

1976. 
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Ena I ii 

12. ... But you have changed your works, 

13. [and have not done according to his command, and tranjsgressed against 

him; (and have spoken) haughty and harsh words, with your impure 

mouths, 

14• [against his majesty, for your heart is hard]. You will have no peace. 

Ena I in 

13. [They (the leaders) and all... of them took for themselves] 

14. wives from all that they chose and [they began to cohabit with them and 

to defile themselves with them]; 

15. and to teach them sorcery and [spells and the cutting of roots; and to 

acquaint them with herbs.] 

16. And they become pregnant by them and bo [re (great) giants three 

thousand cubits high ... ] 

Transcription by J. T. Milik, amended by J. C. Greenfield; 

translation by J. C. Greenfield 
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Ena I ii 

 ןכדבע ןתינש ןתנאו... .!2

 ןישקו ןברבר [ןוללמתו] ירולע ןורב[עתו ררממ ןודבעת אלו] .!3

 ןבתמט (!)םופב

 ...ןבל םלש תל ןכ[בבל רשק יד רתובר לע] .!4

Enoch 

Hanokh 

Ena I Hi 

 [ןרל ובסנ ןרלכ...ו ןדבא] .!3

 [ןרב רבאתסאלו ןרילע לענמל וידשת וררב יד לכ ןמ ןישנ .!4

 [ןיבסע ןרל ריוראלו ןישרש עטקמו רפשב]ו רשרר ןינא רפלאלו .!5

 [...רמא ןיפלא תתלת ןימר ןירבג ןדאיו ןרנמ ןנטב ריורו .!6
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This six-line fragment, written in a Herodian script of the first half of the first 

century c.E., refers to a Messiah from the Branch of David, to a judgment, and 

to a killing. The word ותימהו (line 4) could suggest “and the Prince of the 

Congregation, the Branch of David, will kill him,” but the nonvocalized read- 

ing also allows for “and they killed the Prince.” The text was therefore dubbed 

the “Pierced Messiah” text. The transcription and translation presented here 

support the “killing Messiah” interpretation, alluding to a triumphant Messiah 

(Is. 11:4). 

References 

Tabor, J. “A Pierced or Piercing Messiah?—The Verdict Is Still Out,” Biblical 

Archaeology Review 18 (1992): 58-59. 

Vermes, G. “The Oxford Forum for Qumran Research: Seminar on the Rule of 

War from Cave 4 (4Q285 )],Journal of Jewish Studies 43 (Spring 1992): 85-90. 
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War Rule 

Serekh 

ha-Milhamah 

 המחלמה דיס
4Q28s (SM) 

Copied early first 

century c.E. 

4xs cm (1V2 x 2 in.) 
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1. ]Isaiah the prophet: [The thickets of the forest] will be cut [down 

2. with an axe and Lebanon by a majestic one will f]all. And there shall 

come forth a shoot from the stump of Jesse [ 

3. ]the Branch of David and they will enter into judgement with [ 

4. ]and the Prince of the Congregation, the Bran[ch of David] will kill him 

[ 
5. by stroke]s and by wounds. And a Priest [of renown (?)] will command [ 

6. the s]lai[n] of the Kitti[m] 

Transcription and translation by G. Vermes 

81 



 ופןקונו איבנה והיעשי[ .!

 1 ישי עזגמ רטוח אציו לופ [י .2

 ] תא וטפשנו דיוד חמצ[ .3

 דיוד ח!מצ הדעה אישנ ותימהו[ .4

 ] ןהוכ הוצו תוללוחמבו םג[ .5

 1ל[ 1 םייתכ [י]לל[ח .6

War Rule 

Serekh 

ha-Milhamah 
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FROM THE 

QJJ M R A N RUIN 



In the 1955 season of excavations at Qumran, three intact ceramic vessels con- 

taining 561 silver coins were found under a doorway between Levels lb and II. 

The vessels were filled to the brim with coins, and the mouth of one of the ves- 

sels was covered with a palm-fiber stopper. 

Pere Roland de Vaux, excavator of Qumran, relied heavily on the coin evi- 

dence for his dating and interpretations of the various phases of the site. The 

early coins in the hoard were tetradrachms of Antiochus VII Sidetes and 

Demetrius II Nicator (136/135 to 127/126 b.c.e.), minted in Tyre, as well as six 

Roman Republican coins from the mid-first century b.c.e. The bulk of the 

hoard represents the autonomous continuation of the Seleucid mint: the well- 

known series of Tyrian shekalim and half-shekalim, minted from 126/125 b.c.e. 

onward. These are the same coins that were prescribed in the Temple for the 

poll tax and other payments (Tosefta. Ketubot 13, 20). 

Two of the three hoard vessels are of a type otherwise unknown in the ce- 

ramie repertoire at Qumran. De Vaux suggested that this fact corroborated the 

information in the Community Rule, which relates that new adherents in the 

sect were to surrender their worldly goods to the treasurer of the community. 

The vessels and their contents would then constitute the deposit of one or a 

number of new adherents. On the other hand, it should be noted that foun- 

dation deposits of coins—often under doorways—were common in antiquity. 

Shown here are twenty-four Tyrian shekalim and half-shekalim minted be- 

tween the years 103/102 and 10/9 b.c.e. 

Donald T. Ariel 

References 

Meshorer, X. Ancient Jewish Coinage. Dix Hills, N.Y., 1982. 

Sharabani, M. “Monnaies de Qumran au Musee Rockefeller de Jerusalem,” 

Revue Biblique 87 (1980): 274-84. 
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Hoard of Coins 

24 silver coins 

I36/13S B.C.E -10/9 B.C.E. 

Diameter 1.9-2.8 cm 

(3/4-1V8 in.) 
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13A 

Tetrad rachm 

of Demetrius II 

QpS 

127/126 B.C.E. 

Diameter 2.7 cm (1 in.) 

The obverse shows the diademed head of Demetrius to the right. On the re- 

verse is an eagle perched on a prow, at its shoulder a palm branch; in the left 

field is a club surmounted by the monogram of Tyre and the letters ape; in the 

right field are the letters ai and the date Fnp (186 of the Seleucid era); be- 

tween the eagle’s legs is the symbol Fp. Around all is the inscription baiiaeqz 

ahmhtpioy (Of King Demetrius). 

13B 

Tyrian Shekel 

28/27 B.C.E. 

Diameter 2.7 cm (1 in.) 

On the obverse of this coin is a laureate head of Melqarth (in his Hellenized 

form as Heracles) to the right. The reverse shows an eagle on a prow, a palm 

branch at its shoulder; in the left field is a club and the date Q0 (99 of the Tyr- 

ian era); in the right field is a monogram between the eagle’s legs is the sym- 

bol'T The inscription typoy iepae kai aiyaoy (Of holy, sanctuary-providing 

Tyre) encircles the coin. 
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Pottery, coins, and written material found at an archeological site allow for the 

establishment of a relative and an absolute chronological and cultural frame- 

work. Consequently, the pottery found in the Dead Sea area disclosed many 

facets of the Qumran story. 

The vessels shown here are representative of the finds from the immediate 

area of Qumran. Items from the surrounding caves and openings in the cliffs 

proved to be identical to those excavated at the Qumran site itself. It seems to 

have been a regional center—most likely a single pottery workshop supplied 

the entire area. 

The repertory of ceramic finds from Qumran is limited and, apart from a 

large number of cylindrical scroll jars, consists chiefly of modest items of daily 

use: juglets, flasks, drinking cups, cooking pots, serving dishes, and bowls. A 

storeroom found during the excavation contained more than a thousand pot- 

tery items arranged by usage: vessels for cooking, serving, pouring, drinking, 

and dining. 

References 

De Vaux, R. Archaeology and the Dead Sea Scrolls. London, 1973. 

Lapp, P. Palestinian Ceramic Chronology, 200 b.c.-a.d. 70. New Haven, 1961. 
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14 

Jar with Lid 

Pottery 

KhQ 1474 

First century B.C.E.- 

first century c.E. 

Lid: Height 5 cm (2 in.), 

diameter 17.8 cm (7 in.). 

Jar: Height 49-8 cm 

(19V2 in.), diameter 

24 cm (9V8 in.) 

Some of the Dead Sea Scrolls were found by Bedouin shepherds in 1947 in cylin- 

drical pottery jars of this type, which are unknown elsewhere. The discovery of 

these singular vessels in the Qumran excavations as well as in the caves, where 

they held scrolls, is considered by many to be convincing evidence of the link 

between the settlement and the caves. These jars, as well as the other pottery 

vessels recovered at Qumran, are probably of local manufacture. 
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The earliest occurrences of this type of lamp were in strata associated with 

Herod’s reign (37-4 b.c.e.). However, the dating of the lamp has been 

modified by recent excavations. A similar lamp type was uncovered in the Jew- 

ish Quarter of Jerusalem, in strata relating to the destruction of the Second Tern- 

pie (70 c.e.), thus indicating a date later than was previously assumed. 

The lamp’s characteristic features are a circular wheel-made body, flat un- 

marked base, and large central filling hole. The spatulate nozzle was separately 

handformed and subsequently attached to the body. Traces of a palm-fiber wick 

were found in the lamp’s nozzle. 

15 

Herodian Lamp 

Pottery with fiber wick 

$2.2 

First century B.C.E.- 

first century C.E. 

Height 4-3 cm (1n/16 

in.), length 10 cm 

(4 in.) 
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16 

Inkwell 

Pottery 

L2179 

Late first century B.C.E.- 

early first century C.E. 

Height 4-6 cm (1V4 in.), 

diameter 3.9 cm (1V2 in.) 

Two inkwells were found at the Qumran excavations, this one of pottery and 

another of bronze. They were in the vicinity of a large table, which suggested 

to the site’s excavators scribal activity in a scriptorium. It is feasible that many 

of the manuscripts were written or copied locally, although manuscripts of ear- 

lier date and other locations may well occur. 

This cylindrical pottery vessel has a Hat base and a small, circular, rimmed 

opening at the top for dipping the pen and topping up the ink. This type of 

vessel also was found in excavations in Jerusalem. 
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Plates, bowls, and goblets were found in one of the rooms at Qumran, with 

dozens of vessels piled one on top of the other. This room probably served as 

a crockery (a storage space) near the assembly room, which may have served as 

a dining room. 

The wheel-made plates are shallow, with a ring base and upright rim. The 

firing is metallic. Hundreds of plates were recovered, most of them complete, 

some with traces of soot. 

17 

Plates 

Pottery 

KhQiSpi a-0 

First century B.C.E.- 

first century C.E. 

Height 2.6-s.S cm 

(1-2V16 in.), 

diameter 13.6-16.4 cm 

(133/8-67/16 in.) 
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This elongated, barrel-shaped jar has a ring base, a ribbed body, a very short wide 

neck, and two loop handles. The vessel was probably used to store provisions. 

Two-Handled Jar 

Pottery 

KhQ 1634 

First century B.C.E.- 

first century C.E. 

Height 37.25 cm 

(14V2 in.), diameter 

18.7 cm (7V4 in.) 
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19 

Vase 

Pottery 

An elongated piece with a ribbed body and a ring base, this vase has a short KhQ364 

neck that is turned inside out. First century B.C.E.- 

first century c.E. 

Height 17 cm (6Y8 in.), 

diameter g.s cm 

(3V4 in.) 
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This globular jug has a ribbed body and a long, tapering neck ending in a 

splayed rim. A single-loop handle extends from the rim to the upper part of 

the body. 

20 

Jug 

Pottery 

KhQ 1192 

First century B.C.E.- 

first century C.E. 

Height 19.S cm (75/8 in.), 

diameter 14 cm (sV2 in.) 
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21 

Cooking Pot 

Pottery 

KhQ 1s6s 

First century B.C.E.- 

first century C.E. 

Height is cm (s% in.), 

diameter 24 cm (93/8 in.) 

This flattened pot has a ribbed shoulder and a short, wide neck. The firing is 

metallic. 
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A globular-shaped design, this pot is similar to item no. 23 opposite. The sur- 

face of the body, from shoulder to base, is ribbed. Two ribbed handles span the 

vessel from the rim to the upper part of the shoulder. The firing is metallic. 

Traces of soot are discernible over the lower part. 

22 

Cooking Pot 

Pottery 

KhQ zs06 

First century B.C.E.- 

first century c.E. 

Height 20.s cm (8 in.), 

diameter 26 cm (10V4 in.) 
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23 

Cooking Pot 

Pottery 

KhQ2s06/a 

First century B.C.E.- 

first century C.E. 

Height 22 cm (8Y8 in.), 

diameter 23 cm (9 in.) 
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24 

Bowls 

Pottery 

KhQ 1601/a 

First century B.C.E.- 

first century c.E. 

Bowl A: Height 8.s cm 

(3-V8 in.), diameter 

12.4 cm (47/s in.) 

Bowl B: Height 9.2 cm 

(35/8 in.), diameter 

13.s cm (s5A6 in.) 

Hemispherical in shape, these bowls have a ring base and an inverted rim. 

Found in a stack, these identical V-shaped drinking goblets are of fine ware. 

They were found in the pottery storeroom, excavated in the Qumran ruin. 

25 

Goblets 

Pottery (stacked) 

KhQ is87 a-h 

First century B.C.E.- 

first century C.E. 

Height 26.5 cm 

(10V16 in.), diameter 

16 cm (6V4 in.) 
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Stone Vessels 

26 

Large Goblet 

Limestone 

First century C.E. 

Height 72 cm (28V4 

diameter 38.s cm 

(1sV8 in.) 

Stone vessels, usually manufactured of easily workable, soft limestone, were 

commonly found in the Jerusalem area in the late Second Temple period. They 

were abundant in Qumran in a variety of shapes and sizes and demonstrate ex- 

pert workmanship. 

The reason for their existence can be found in Jewish ritual law (Halakhah). 

Stone—as opposed to pottery—does not become ritually unclean (tamei). Jew- 

ish law maintains that pottery vessels that have become ritually unclean must 

be broken, never to be used again, whereas in similar circumstances stone ves- 

sels retain their ritual purity and need not be discarded (Mishnah. Kelim 10:11; 

Parah 3:2). 

Widespread use of these stone vessels is particularly evident because of their 

discovery in the excavations of the Jewish Quarter in Jerusalem. Some of these 

vessels served the same functions as ceramic vessels, and some had particular 

shapes and functions. Although the raw material is common in Jerusalem, the 

cost of production was, no doubt, far greater than that of pottery. The flour- 

ishing manufacture of stone vessels came to an end in the wake of the de- 

struction of the Second Temple (70 c.e.). 

This large goblet-shaped vessel was produced on a lathe, probably in Jerusalem, 

and shows excellent craftsmanship. It is surprising that an ancient lathe was ca- 

pable of supporting and working such a large and heavy stone block. The vessel 

may shed light on the shape of the kallal mentioned in the Talmudic sources — 

the vessel holding the purification ashes of the red heifer (Mishnah. Parah 3:3). 



Cylindrical cups of this type, ranging in height between 5 and 15 centimeters, 

are frequently found in sites of the Second Temple period. It is believed that 

their capacities correspond to the dry and liquid measures mentioned in the 

Mishnah. 

These vessels were pared with a knife or adze, and their surface was left un- 

smoothed. The vertical handles rule out the possibility that they might have 

been produced on a rotating lathe. 

27 

Measuring Cups 

Limestone 

KhQ 1036, KhQ 1604 

First century c.E. 

Cup A: Height 7.3 cm 

(3 in.), diameter 8 cm 

(3V8 in.) 

Cup B: Height 12.8 cm 

(s in.), diameter 19.4 cm 

(7V2 in.) 
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Wooden artifacts are rare finds in the material culture of the ancient Near East, 

and few specimens from the Roman period have survived. Therefore, the con- 

siderable quantity of organic finds coming from the Judean Desert is an excep- 

tional occurrence. Because of the unusually arid climatic conditions, many 

wooden objects —bowls, boxes, mirror frames, and combs—were retrieved. 

Their fine state of preservation facilitates the study of ancient woodworking 

techniques. 

This deep bowl has a flat base, expertly turned on a lathe. Several concentric 

circles are incised on the base, and the rim of the bowl is rounded. Most of the 

wooden objects found in the Qurnran area are of acacia tortilis, a tree prevalent 

in the southern wadis (valleys) of Israel. 

Wooden Artifacts 

28 

Bowl 

S2.40 

First century b.c.e. 

Height 4-9 cm (i15/16 

in.), diameter 26 cm 

(10V4 in.) 

no 



29 

Combs 

Boxwood 

S2.3, S2.3a 

Comb A: Length 6 cm 

(2V8 in.), width 9.5 cm 

(3V4 in.) 

Comb B: Length 6.3 cm 

(2V2 in.), width 8 cm 

(3V8 in.) 

Similar to most of the ancient combs, these boxwood combs are two-sided. One 

side has closely spaced teeth for straightening the hair, and the opposite side 

provides more teeth —for delousing. 

hi 
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Leather Objects 

30 

Sandal 

Length 22 cm (85/8 in.), 

width 6.8 cm (25/8 in.) 

31 

Sandal 

Length 21 cm (8V4 in.), 

width S-S cm (2V8 in.) 

The Judean Desert has yielded a fair number of leather objects, permitting study 

of ancient tanning techniques. Water skins, large bags, pouches, purses, san- 

dais, and garments have been found in the varied desert sites. 

The majority of leather objects are of sheepskin. A few pieces, particularly 

those used as patches, are of goatskin and calfskin. The skins were vegetable 

tanned, mostly with gall and pomegranates. Most of the items shown date 

from the first century b.c.e. to the first century c.E. 

Shown here are sandal soles of the soleae type. Intact sandals similar to these 

were found at Masada and in the Cave of Letters, all in the same region, al- 

though representing a range of several centuries. 

These soles are made up of three layers of leather secured with leather bind- 

ings. Through slits situated near the heel, tabs entered the upper sole. The up- 

per part of each tab was pierced by two vertical slits through which the main 

strap was threaded. The two ends of the main strap were then threaded into a 

slit on the upper part of the sandal, near the toe, where they were tied, hold- 

ing the foot onto the sole. 
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The tabs and thongs shown here were most likely used to bind and secure in- 

dividual scrolls. The fastening is thought to consist of a slotted tab folded over 

the edge of the scroll (see catalog no. 2) with a thong inserted through its slot. 

The thong could be tightened and then wound around the scroll. The fasten- 

ers were generally made of leather and were prepared in different sizes. The 

leather thongs may have also been used in the making of phylacteries. (See the 

related diagram on page 135.) 

Leather Scroll 

Fasteners 

32 

Tabs 

Length 1.7-2.7 cm 

(11/16-1V16 in.), width 

1.4-3.3 cm (9/16-1V16 in.) 

Reference 

Carswell, J. “Fastenings on the Qumran Manuscripts.” In Qumrdn Grotte 4: II. 

Discoveries in the Judaean Desert, VI, pp. 23-28 and plates. Oxford, 1977. 

33 

Thongs 

Length 7-30 cm 

(23/4-ii3/4 in.), width 

0.3-0.8 cm (V8-5/16 in.) 
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Case A 

This phylactery case has two parts, stitched together. It is a four-compartment 

type case, worn on the head. Each compartment held a minute roll of the type 

exhibited in catalog no. 3. Cases B, C, and D are similar to this four-compartment 

case. 

Case E 

Worn on the arm, this case has only one compartment. It is formed of a single 

piece of leather folded in two, with one half deeply stamped out to contain a 

minute roll. A fine leather thong was inserted at the middle, and the halves were 

folded over and stitched together. 

Reference 

Discoveries in the fudaean Desert, I, p. 7. 
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Phylactery Cases 

Leather 

4Q Rhyl cases 1008 

Case A: Length 3.2 cm 

(1V4 in.), width 1 cm 

(¥8 in.) 

Case B: Length 2.2 cm 

(% in.), width 1.2 cm 

(V2 in.) 

Case C: Length 2 cm 

(¥4 in.), width 1 cm 

(¥8 in.) 

Case D: Length 2.3 cm 

(V8 in.), width 2.6 cm 

(1 in.) 

Case E: Length 1.3 cm 

(V2 in.), width 2.1 cm 

l1 ¥16 in.) 
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The textiles here are two out of scores of pieces collected together with scrolls 

and other objects from the floor of Qumran Cave 1 in the spring of 1949. The 

textiles were examined at the H. M. Norfolk Flax Establishment in England, 

and the material was identified as linen. A total of seventy-seven pieces, plain 

and decorated, were cataloged and described by the renowned textile expert 

Grace M. Crowfoot, on whose report the following description is based. 

All of the pieces appear to have come from small cloths, definitely shaped and 

sewn. The full measurements of the cloths vary between 57 by 50 centimeters 

(the largest) and 27 by 23 centimeters (the smallest). They usually have one or 

two cut edges, hinting that the original loom-woven cloth was larger and wider. 

These edges were rolled and whipped with a single or double thread. The yarn 

used in the cloth is all S-spun (the direction of the fiber twist forming an S 

shape); two-ply thread was sometimes used for sewing. The spinning is fairly 

good, the warp usually harder and more even than the weft. The linen is gen- 

erally of fair quality; the highest counts recorded are 18 by 18 and 20 by 16 

threads per centimeter, while the lowest are 10 bv 8 threads per centimeter. It 
Textiles 

seems, however, that the weavers were aiming at an even linen weave. 

Several cloths have a corded starting border, such as catalog no. 35. It is 

formed by two groups of threads twined through the warp loops. The warp 

threads were crossed before the weave started. These details indicate the use 

of a somewhat primitive loom: possibly the warp-weighted loom, or the two- 

beamed vertical loom. The quality of both thread and cloth seems to indicate 

that the linen is a local product. 

The only form of colored decoration, although rare, is blue lines, usually 

two, of indigo-dyed linen threads in the weft. The majority of the cloths are 

plain, however, some with simple or somewhat more elaborate fringe and with 

or without an open space. The practice of leaving an open space at one or both 

ends of a cloth is an ancient tradition and here may have served as a sole or- 

nament: in antiquity decorative bands were usually made with dyed wool be- 

cause of the extreme difficulty of dying linen; however, this is nonexistent here, 

probably as a result of the biblical prohibition ot'sha‘atnez — the mixing of wool 

and linen. 
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It seems probable that all of the cloths from Qumran are linked in one way 

or another with the scrolls. Some of them were certainly scroll wrappers; the 

remains of one scroll was found wrapped in a small square of linen. Other 

cloths, found folded into pads, may have formed a packing for worn-out scrolls 

inside the jars. Still other pieces—with corners twisted or tied round with linen 

cord (catalog no. 36) —were probably protective covers, tied over the jar tops. 

The materials used as scroll wrappers in the ancient world seem to have var- 

ied. The Mishnah, referring to wrappers for the scrolls of the Law, relates: 

“Handkerchiefs, wrappers for scrolls [of the Law] and bath towels do not come 

under the law of Diverse Kinds. But R. Eliezer forbids them [if they have in 

them wool and linen]” (Kil. 9.3). From this it may be inferred that they were 

usually of linen alone. 

Scroll wrappers, when old and worn out, were destined to be deposited to- 

gether with sacred books in agenizah (a storehouse for discarded Hebrew writ- 

ings and ritual articles). When thegenizah was too full, the contents were ap- 

propriately buried in the cemetery. 

It seems reasonable that the majority of the cloths at Qumran were used as 

scroll wrappers. The wrapped scrolls may have been concealed in a cave at a 

time of national panic. The concealment also may have constituted the burial 

of the contents of agenizah. The condition of the cloths would coincide with 

either suggestion. 

It is interesting to note that the textiles, of both wool and linen, found at 

the Murabbacat Cave and in the Cave of Letters, also in the Dead Sea area, are 

of much greater variety and are parts of garments —tunics, mantles, belts, and 

kerchiefs, as well as spreads, sacks, nets, and more. 

Tamar Schick 

Reference 

Crowfoot, G. M. “The Linen Textiles.” In Qumran Cave 1. Discoveries in the 

Judaean Desert, I, pp. 18-38. Oxford, 1955• 



This cloth has edges cut along three sides, rolled and oversewn with a single 

thread; the fourth edge is a corded starting border in twining technique, fol- 

lowed by a woven strip and an open unwoven space. It was found folded into 

a pad and was probably used as packing for discarded scrolls. 

Reference 

Discoveries in the Judaean Desert, I, pp. 33-34. Oxford, 1955. 

35 

Linen Cloth 

7Q, cloth 30 

Length 3s.s cm (1378 in.), 

width 24 cm (p3/8 in.) 

Counts: 14 x 14,13 x 13, 

and in one place 16 x 14 

threads per cm 
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36 

Linen Cloth 

1Q, cloth is 

Length 29 cm 

(ii5/16 in.), width 2s cm 

(9V4 in.) 

Counts: 17 x 13 threads 

per cm 

The edges of this cloth are cut, rolled, and whipped on two opposite sides with 

single thread; on the other two, double thread was used. Two corners are 

twisted, and the third has a piece of string knotting it, indicating its probable 

use as a cover for a scroll jar. 

Reference 

Discoveries in the Judaean Desert, I, p. 31. Oxford, 1955. 
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Basketry, together with cordage, represents a major type of perishable material 

retrieved in the arid part of Israel. The basketry fragments on display are made 

of date palm leaves, a material convenient for making baskets and mats. The 

technique used is a type of plaiting that was popular during Roman times and 

remained in favor through the following centuries; a variant is still used in the 

Near East today. 

Because of the exceptional conditions inside caves in the Dead Sea region, 

several baskets and mats of plaited weave survived intact. Their survival per- 

mitted the reconstruction of the Qumran plaited basket, made of a single braid 

(zefirn in Mishnaic terms) composed of several elements (qalacot) and spiraling 

from base to rim. The coiled braid was not sewn together; instead, successive 

courses were joined around cords as the weaving progressed. In a complete 

basket the cords are not visible, but they form horizontal ridges and a ribbed 

texture. Each basket had two arched handles made of palm-fiber rope. Much 

ingenuity is displayed by the way in which they were attached to the rims: bv 

passing reinforcing cords through the plaited body of the basket. 

Basketware was probably very common, as it is to this day, in varied house- 

hold activities. However, in times of need, baskets and mats also served for 

collecting and wrapping the bones and skulls of the dead. 

Tamar Schick 

Basketry 

37 

Basket Fragments 

Palm leaves 

nQ 
Fragment A: 

Length 26 cm (10V8 in.), 

width 16.s cm (6V2 in.). 

Three courses preserved 

Fragment B: 

Length 21.2 cm (8V4 in.), 

width ip.s cm (7V8 in.). 

Four courses preserved 

Technique: Braid of 13 

elements in 2/2 twill 

plaiting 
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B-D A 

The cordage on display represents items of varying thickness and use. The raw 

materials include palm leaves, palm fibers, and rushes. Fragment A probably 

represents a ridge or reinforcing cord. B-D are heavier cords and might have 

been used in packing and tying bundles and water skins. Fragment E is a de- 

tached handle. The free-standing end of a handle cord that links the handle to 

the basket can be discerned in one of the loops. 
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38e 

Heavy Rope 

Diameter is-20 mm 

(5/s-13/16 in.) 

Technique: Compound 

3-ply cable, final twist Z 

(z3s3z) 

38B-D 

Ropes 

Palm leaves and 

undetermined rushes 

Diameter 7-10 mm 

(V4-7/16 in.) 

Technique: 3 ply-cable, 

final twist Z (s3z); 

one rope has an 

overhand knot 

38A 

Cord 

Palm leaves 

1Q and2Q 

Diameter 3 mm (V8 in.) 

Technique: 2-ply cable, 

final twist in S direction 

(z2s) 
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The ancient Hebrew script, also known as the paleo-Hebrew script, is one 

of the offshoots of the Phoenician script. It was the exclusive Hebrew 

script of the First Temple period from about 850 to 586 B.C.E., in both the 

Judean and the Israelite kingdoms. 

In the wake of the destruction of the First Temple (586 b.c.e.) and the en- 

suing exile, Hebrew lost its prominent, singular status in favor of Aramaic, 

which had become the official language of the Persian empire. In the Post-Ex- 

ilic period, in the Diaspora and in Judea as well, the cursive Aramaic script 

gradually replaced the ancient Hebrew script for secular writing as well as for 

holy scriptures. (Jewish tradition maintains that Ezra the Scribe established 

that custom on returning from the Babylonian exile.) The paleo-Hebrew script, 

however, was not completely abandoned. Although of limited use, it appar- 

ently held a high nationalistic and religious status and was used particularly in 

priestly circles, as well as in times of nationalistic strife or revival. The paleo- 

Hebrew script appears on a variety of materials: stone, pottery, coins, and pa- 

pyrus. However, the major finds in this script from the late Second Temple pe- 

riod are from Qumran. Paleo-Hebrew characters are used for about a dozen 

biblical scrolls and, interestingly, are employed for writing the Tetragramma- 

ton, the four-letter divine name (see catalog no. 5), and occasionally in manu- 

scripts otherwise written in the Jewish script. 

The major changes that occurred in the paleo-Hebrew script were the level- 

ing of the height of the letters of the alphabet (the Jewish script underwent a 

similar process) and changes in the stance of the letters. Of chronological 

significance are the changes in the length of the downstrokes and in the inch- 

nation of the letters toward the ensuing letters. However, a proper cursive style 

did not evolve in paleo-Hebrew script, possibly because of its limited use. 

Of special interest is the Leviticus Scroll from Qumran (catalog no. 4), writ- 

ten in the paleo-Hebrew script. The Leviticus fragments were dated on paleo- 

graphical grounds (their script resembling the script on Hasmonean coins) to 

the late second-early first century b.c.e. The almost uniform direction of the 

downstrokes, sloping to the left, indicates an experienced, rapid, and rhythmic 

hand. A version of the paleo-Hebrew script is used today by the Samaritans. 

The Jewish script is one of the offshoots of the late formal Aramaic cursive 

script. It emerged when the latter split into local scripts following the fall of 

the Persian empire in the second half of the fourth century b.c.e. 

A group of dated documents, the latest from 335 b.c.e., found at Wadi 

Daliyeh along the Jordan Valley, is in the late Aramaic script. It bears affinity׳ 

with the script of the earliest Qumran scroll fragments (4QSamb), which may 

be regarded as a link between the Aramaic and the Jewish scripts. Certain late 

Aramaic letter forms prevail in documents written in early Jewish script (such 

as the looped alef and the looped tav, the final lamed, and the final nun, etc.). 

The earliest dated document in the Jewish script is from Wadi Murabba‘at, 

dated to the second year of the emperor Nero (55/56 C.E.). Because no Qumran 

The Paleo- 

Hebrew 

and Jewish 

Scripts 

Ada Tardcni 
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document yet published bears an explicit date, Qumran scholars must rely on 

historical, archeological, and paleographical data. Thus, the earliest documents 

Iron! Qumran have been dated to the late third or early second century b.c.e. 

Formal development of the letters is reflected, for example, in the straighten- 

ing of the curved strokes resulting in the formation of angular joins, which 

give the Jewish bookhand its square appearance. Another characteristic is the 

regularity of the writing, which is a result of the suspension of the letters on 

horizontal guidelines (not attested in Aramaic documents written in ink). At 

this early stage of independent development, the letters in the Jewish script 

were not yet adorned with ornamental additions, except for the inherited ser- 

ifs in several letters (for example, dalet, kaf, mem, qof, and resh). The distinction 

between thick horizontal and thin vertical strokes, characteristic of the late Ara- 

maic scripts, is still evidenced in the earliest documents from Qumran —and 

occasionally even in later documents —but is not typical of the Jewish script. 

Three main periods in the development of the Jewish script are distin- 

guished: the Hasmonean period (167-30 b.c.e.), the Fierodian period (30 

b.c.e.-70 C.E.), and the post-Herodian period (70-135 C.E.). The majority of 

Qumran documents belong to the first two periods, although some earlier frag- 

ments are available. The variety of handwritings testifies to the activity of scores 

of scribes. It is reasonable, therefore, to believe that a great many documents 

found in the caves of Qumran came from other places. 

Fragments of the Book of Enoch (catalog no. 11) include fine examples of 

early Hasmonean script. The Prayer for King Jonathan (Alexander Jannaeus, 

103-76 b.c.e.) (catalog no. 2), dated to the first quarter of the first century 

b.c.e., exhibits a variety of letter forms in bookhand as well as semicursive and 

cursive hands (for example, three forms of the letter mem). 

A significant increase in ornamental elements in the letters —in the form of 

independent additional strokes —is evidenced in the Herodian period, together 

with the leveling of the height of the letters. Examples of the Herodian script 

here include the Psalms Scroll (catalog no. 5), the Hosea Commentary (no. 6), 

and the Songs of the Sabbath Sacrifice (no. 9). It also is characterized by the 

crystallization of different script styles, such as the calligraphic bookhand (later 

to develop into the ornamental script style used for Torah scrolls), and the stan- 

dard cursive script style that prevailed in Judea during the late Herodian and 

the post-Herodian periods. It went out of use at the end of the Bar Kokhba re- 

volt (135 c.E.). This cursive style served for official as well as literary documents: 

an early form appears, for example, in one of the manuscripts of Enoch from 

Qumran (4Q212), and its later forms are attested on ossuaries and inscriptions 

from the Herodian period, on ostraca from Masada dating to the end of the 

Herodian period, and in documents from the late first and early second cen- 

turies c.E. The Jewish bookhand continued to exist and developed many script 

styles in widely dispersed Jewish communities. The Hebrew script used today 

is its modern descendant. 
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The arid and constant climatic conditions in the Judean Desert caves facil- 

itated the survival of the scrolls and other organic materials found in the 

area. To preserve the fragile scroll fragments, the Israel Antiquities Authority 

established and developed a conservation laboratory at its premises in the Rock- 

efeller Museum building in Jerusalem. The scroll fragments are housed in an 

environment that maintains constant relative humidity and temperature. 

The writing material of the scrolls came chiefly from sheep and goat skins, 

which were prepared in a variety of methods. The appearance of the fragments 

ranges considerably in color and surface texture, as well as in state of preser- 

vation. The writing, in black, black-brown, and occasionally red ink, usually 

appears on only one side of the skin. Detailed research on the exact character 

of the skins, the inks, and the changes that could have occurred over the years 

is under way. 

A general evaluation of the condition of the fragments and a review of ear- 

lier storage conditions are being supported by laboratory analysis and collegial 

consultation. The inexperience of the early scroll researchers in considering 

preservation requirements led to treatment that has proven over time to be in- 

appropriate. Early efforts to hold together fragments involved the use of pres- 

sure-sensitive tapes (cellotape) that have since deteriorated, leaving sticky 

residues and stains. A major effort to remove the adhesives is in progress. These 

involve time-consuming and painstaking processes being carried out by a team 

of expert conservators who document and evaluate each fragment in detail to 

determine the required treatment. 

The fragments, which had been sandwiched between sheets of glass or acidic 

cardboards, are being rehoused using archival-quality boards and hinges. The 

new housing system will permit future rearrangements and reconstruction. 

Preservation 
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Tens of thousands of inscribed fragments of parchment—pieces from al- 

most one thousand compositions, mainly literary documents—were found 

in the Judean Desert, particularly the Qumran area, beginning in 1947• The ma- 

jority, fragments of some eight hundred documents, come from the caves 

around Qumran, while remnants of more than 150 documents and composi- 

tions were found in other locations in the Judean Desert—for example, Nahal 

Hever, Wadi Murabba‘at, Nahal Se£elim, and Masada. Several compositions were 

preserved in large scrolls, while others are single-page documents. 

Well-preserved texts included long ones such as the Isaiah Scroll from Cave 

1 (twenty-four feet) and the Temple Scroll from Cave 11 (twenty-nine feet), but 

most of the compositions were fragmentary. The pieces were sorted into hun- 

dreds of groups, and, like working jigsaw puzzles, scholars attempted to as- 

semble comprehensible texts. The tiny fragment of Chronicles (4Q118) repre- 

sents all that has been preserved of the sixty-five biblical chapters of 1-2 

Chronicles. But a more difficult and more representative case is that of the 

pseudo-Ezekiel literature, for which there are tens of fragments representing 

an unknown percentage of an unknown number of compositions. 

The texts from the Judean Desert include more than 200 scrolls of biblical 

compositions, several hundred varied literary compositions, and a limited 

number of nonliterary documents. These documents, in Hebrew, Aramaic, 

Nabatean, and Greek, are of crucial importance for the study of the early exe- 

gesis of the Bible, its textual transmission, and the Hebrew and Aramaic lan- 

guages, as well as the literature and the history of ideas of the Second Temple 

period. 

Full publication of this complex corpus of documents has taken longer than 

was envisaged by the small team assigned in the 1950s to publish the newly 

found texts. Publication will include identification; decipherment; transcrip- 

tion; reconstruction; annotation on matters of paleography, text, and mean- 

ing; dating; and, in the case of the nonbiblical texts, translation as well. All of 

these elements, accompanied by facsimiles of the texts, are included in the offi- 

cial edition, published by the Oxford University Press, Discoveries in the Ju- 

daean Desert (DJD). Volumes one to nine have appeared to date, two volumes 

are now in press, and additional volumes are planned over the next seven years. 

A team of fifty-five scholars from nine countries—expanded from the original 

eight persons in the 1950s—is engaged in this project at present. 

Apart from publication of the texts in the official DJD series, many texts 

have been published preliminarily (see E. Tov, “The Unpublished Qumran 

Texts from Caves 4 and 11,” Biblical Archaeologist 55(2) (1992): 94-104). 

Photographs of all of the texts from the Judean Desert are accessible to schol- 

ars. In 1993 they will be available on microfiche (E. J. Brill, Leiden). 
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or this exhibition and catalog, kind advice was extended to us by a num- 

ber of colleagues, all specialists in their fields. We are particularly indebted 

to Professors J. Greenfield and E. Tov of the Hebrew University; M. Broshi of 

the Shrine of the Book; Professor E. Qimron of Ben Gurion University at Beer- 

sheba; and R. Cohen, deputy director of the Israel Antiquities Authority, for 

reading our manuscript or parts thereof and offering information and advice. 

We would like to extend our thanks to our colleagues at the Israel Antiquities 

Authority, without whom this exhibition would not have been possible: Jacob 

Fisch, who coordinated the logistics of the exhibit; Sarah Ben Arieh, Esther 

Boyd-Alkalay, and Tamar Schick; and Lena Liebman, Tanya Bitter, and Olga 

Navitzky, whose treatment of the scrolls and steps taken toward their preserva- 

tion allowed the exhibition. 

The studio photographs are chiefly the work of Yoram Lehman, Tsila Sagiv, 

and Clara Amit. Area photographs are by Duby Tal and David Harris. 

We thank them all for their efforts. 

Ayala Sussmann and Ruth Peled, Israel Antiquities Authority 

Acicnowl- 

EDGMENTS 

It was clear from the inception of the exhibition that to complete it in the 

time allotted we would need the generous and timely assistance of a mul- 

titude of experts in Israel and the United States. First and foremost we are 

grateful to Amir Drori, director of the Israel Antiquities Authority, whose idea 

it was to mount a traveling exhibition featuring these scrolls. His aspiration 

could not have been realized without the steadfast support of Librarian of Con- 

gress James H. Billington, whose keen interest in the project ensured its sue- 

cessful completion. 

At the Library of Congress, Irene Burnham, director of the interpretive pro- 

grams office, provided overall direction for this exhibition, including its na- 

tional program. Doris A. Hamburg, acting conservation officer, developed the 

conservation specifications for the exhibition objects, designed the housings 

used to mount the scrolls, oversaw the shipping and packing of the objects at 

each venue, and prepared the interim and final condition reports. Annlinn 

Krug Grossmann, conservator, fabricated all the scroll housings, and Margaret 

R. Brown, senior conservator, compiled the condition notebooks and provided 

additional conservation support. Tambra Johnson, registrar, planned and im- 

plemented the complex set of travel arrangements for couriers and cargo from 

Jerusalem to Washington, New York, and San Francisco and back to Jerusalem 

and prepared the various applications required to organize an international 

traveling exhibition. Norma Baker, director of the development office, served 

as liaison with the exhibition’s sponsors and venues. John Kominski, general 
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> 

onsidered one of the major manuscript finds of the twentieth century, the D I Sea Scrolls have 

been the focus of enormous public and scholarly interest since heir discovery in 1947. Among 

the treasures that comprise the Dead Sea Scrolls are the ear est known copies of the Old Testament 

scriptures, including selections fre)m the biblical books of Leviticus and Psalms; these priceless mar 1- 
\ 

scripts provide windows on the political and spiritual turmoil from which modern Judaism and Chris- 

tianity emerged. Scrolls from the Dead Sea brings together twelve of the best-preserved and least-known 

scrolls—in photographs. Hi brew transcriptions, and English translations—as well as a hundred related 

artifacts excavated at Qumran, the nearby archeological site whose inhabitants may have produced the 

scrolls. Interpreti ve essays pro! ide the historical background of the scrolls as they explore the translated 

texts and the various theories about the Qumran community. Together the co tents convey the enor- 

mous importance of the scrolls and the role they play in illuminating the civilization of ancient Israel. 


